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DEDICATION 


To the Sufi woman in Sudan, with the acknowledgement 
of her great remarkable sacred role, in paving away the 
doctrine in the land. 


If all women were as those whom we have mentioned, 
Then women would have been preferred over men. 
Thefemininityoftheword “sun” (shams) isnotarebuke, 
And masculinity is not an honor for the crescent 
moon (hilal] 

Al-Mutanabi 


Abbreviations 


Abu: father. 

al-faqira: Sufi woman or murid. 
al-Sayyid: the master. 

Al-Shaykha: Sufi guide woman. 

al-Ustaz: lit. teacher. 

Bint/ bit: daughter. 

da’wah: Islamic preaching. 

Fak: learnt well-versed in Fiqh. 

Fuqara: Sufi s or Sufi sm followers. 
Khalwa: Quranic School. 

Masid: Sufi hospice. 

Sharifa: woman descendent of the prophet Muhammad. 
Takiyya: Arabic term for tekke or hospice. 
Wad: son. 


Contents 


| Dedication 3 

| Abbrivations : 

| Introduction u 

hs Chapter One 11 

Jee The Educational Role of Sifis in Sudan 

| Chapter Two 

| Girls’ education Sifis’ role — 

| Historical background | 19 

| Sennar Sultanate | 24 

| Kingdom of Tagali | 26 

| Turkish Rule | 27 
Mahadiyya rule 29 

| Sudanese woman and Sifi culture 30 

| Ridandse Sah wemansnaparters 31 

| hatch Ha nad wad iitmnen-Mavioin 31 
Abdur-Rahim al-Burai 32 

Chapter Three 40 

| ss SC The Pioneering Figures -An Anthology 40 

|_ Introduction | 40 

| Batool al-Ghbsha | 41 | 

| Zeinab [Naqawa] bit Bannaqa al-Darir | 44 | 

| Fatima bit Jabir Ew 

|_Aiysha bit Qadal | 46 

| Umm-Mariyum bit Muhammad al-Qadal | 46 

| Aiysha Abu-Deleq | 47 | 

|_Aiysha bit al-Haj Abdallah | 48 

| Umm-Hageen bit al-Mak Hamad 50 

| Amouna bit Aboud | 51 

| Mariyam bit Haj Atwah | 54 

| Fatima bint Assad Ez 

| Um-Kalthom bit Shaykh al-Qurashi | 59 

| Raiyah bit Abu-Zayid | 60 | 

|_Mariyam al-Mirghaniyya | 64 

| Farrah bit Shaykh Bitai | 67 | 

| Amna al-Shaykh al-Mukashfi cee 


|_Al-Limoon bit Idris 


| Al-Risala bit al-Mahi 


72 


Themen Sad Sif 


| Shawana Sharif Muhammad al-Amin | 74 | 
| Aziza Shaykh Abd al-Baqi Abu-Shool | 76 | 
| Al-Sarah Shaykh Muhammad Wag Allah | 78 | 
| Shaykh Hamad Abu-Danana’s daughters | 81 | 
| Al-Sarah bit Shaykh al-Ja’ali | 82 
| Batool bit Balah | 84 | 
| Aiysha Muhammad Jadah | 86 
| Um-Kharif Muhammad Idris | 86 
| Leilla al-Sabonabi | 88 | 
| Al-Risala Shaykh Abdur-Rahim al-Burai 1942- ae 
Chapter Four 95 
| _—=-—s—“ s«Sfi Poetess from Sudan-An Anthology 95 
| Hajah Nafisa Hasan Salih 1827-2021 97 
| Nafiyysa Othamn Ahmad 1915-1999 99 
; 151 
ee aa 151 
The art of madih in Sudan 151 
Female -praise singers and social networking 152 
Chapter Six 160 
The Safi_ Taki in Sud 
; hofertal 161 
The taki feretienne Ectual 162 
The fi ; 162 
163 


Introduction 


This documentary book has more than one aim. Firstly, is to bring to 
life Funj period and beyond Muslim Sudan woman of renown. With 
no doubt that the personalities that have been written about in the 
book were exemplary in their characters and accomplishments. 
Their stories speak for itself, without question. Secondly, the book 
furthermore aim is to suggest that there may be women in Sifi 
communities inside the country, and without slightest doubt there 
are other women figures who also performed an important part in 
their respective communities across the borders of the country, so 
the author here call upon other researchers to stand up for further 
studies in this rich, worthy field. 

My goal is to focus on a representative sample of Sufi women, who 
were steeped in different aspects of the mystical dimensions of 
Islam in Sudan. However, the Sudanese Sufi women’s legacy varied 
according to their roles as mothers or daughters, teachers or 
disciples, or even mystics. 


Unfortunately, Sudanese women are usually read as marginal to 
the development, transmission, and preservation of Sufi practices, 
knowledge, and teaching. 


Out of the investigation of the lives of the scholars women 
among these righteous women, unfortunately I did not find a 
written material or authoring books, rather the culture of orality, 
representing in the spoken forms [ teaching, help the memorization 
orally], but there were no scientific written authoring that may 
come to be attributed to them. 

And such shortcomings of this to me back to the Sudanese 
personality nature and its negative stance on recording or writing. 
With the exceptions of parts of manuscripts [Qur’an and litanies 
writings], we I didn’t find any written worked that penned by 
them. Despite the large numbers of women scholars who spread 
out across the country, and stood as disseminators of religious 
knowledge among female members. 


The history of woman education in Sudan goes back a very long 
time, and the history books describe Sudanese women who 
attended Qur’anic schools and excelled at memorizing and applying 
the tajwid of the Holy Book. Not only this while some of them 
kept on their studies and became well versed in religion based on 
Imam Malik Madhab [school of figh], furthermore, Arabic language 
sciences, Tajwid and Hadith [prophetic sayings]. This was during 
the Funj Kingdom’s reign during the 16th-century A.C. 

However, these ladies did not stop at learning; they also advocated 
for the development of schools for the instruction of young children, 
using a system that combined young boys and females.! 


In her preview to Mukhtar Ibrahim Ajuba’s book entitled [al-Mara 
Assudaniya al-Madi wa Dhulumatu], the Sudanese journalist Amal 
Abbas writes: “ However, the institution of Sufism has mostly kept 
the balanced, respected, and dignified woman’s economic, social, 
and religious standing from the Kushite and Meroe civilization, 
including her roles as a mother, sister, daughter, son’s wife, murid, 
and divorced woman. In the same way that they work with men to 
choose appropriate wives, they [Sufis] assisted them in choosing 
the appropriate husbands. As a result, the “fs” did not distinguish 
between the virtues, manners, rights, and obligations of men and 
women. Such attitude was so clear in the pomes and pearls of 
wisdom of Shaykh Farah wad-Taktook. 

The historical evidence suggests that women and men have been 
considered equal in the path of Tasawuff (Sufism). However, there 
are few studies that documents and analyse women’s presence in 
Sudanese Stfism. This “hagiographical silence” (historically) about 
Sufi woman in Sudan raises questions and needs scholarly attention 
to address the gaps in the literature. The book explores some of 
the trends present and related to women and Stfi sm in Sudan in 
the existing literature. Drawing on historical sources (secondary 
material) and employing thematic analysis, the article examines 
significant trends in women and Sufism in Sudan. These multiple 
trends include lack of historical evidence, less documentation 
about Sufi women, paradoxical imagination about women, and 
gendered roles, all of which point out to the specific context and 
history of Sudanese Sufi culture. The paper problematizes the 
1- Mugar al-Luqa al-Arabiya [al-Marhalh al-Thanawiya], wazart al-Talim al-Am, al- 
Markaz al-Qawmi li al-Manahj wa al-Bahth al-Tarbwi, Bakht al-Rudah, 2008, p-93. 


2- Amal Abbas. Al-Marah Assudaniya Eshraqat al-Madi wa Dhulumatu. https://www. 
sudaress.com/alrakoba/1079718 


assumption that Sufism (in general) has been open, inclusive, and 
accommodative to women and issues of gender. This book also 
analyses the data and the historical context of how women have 
been imagined and treated within Sudanese Sufism. However, this 
research is not constructing any generalization and is presenting 
the analysis within a specific historical and cultural context-Sudan. 
Several women made a name in the field of education, ata time when 
education was understood to mean only religious indoctrination. 
There were women who managed the Koranic schools [khalwa] 
very successfully; large numbers of students were attracted to 
these schools. The educational and economical institutions of those 
days were known as khalwas. They took care of the neighboured, 
feeding them, clothing them and providing them employment’. 
All these women were members of influential scholarly families 
(either by marriage or birth), engaging in the project of spreading 
Sufi Islam and its devotional practices. 

Beyond somewhat vague allusions to Sufi influence and impact 
in Sudan mainly on the educational field, such trend remains 
sadly lacking among scholars. This book attempts to rectify that 
deficiency by re-assessing the importance of the Sudanese Sufi 
women contribution on the dissemination of learning among their 
counterparts. 

It is clear that the woman [in Sudan] was not concerned only with 
receiving ilm, but they exerted the efforts and money to disseminate 
the Qur’an and its sciences. And in the book of al-Tabaqat the stories 
which the author provided indicate that the Sudanese woman has 
the realization of the value of ilm, and in the way of having given 
great sacrifices* 


The book tries to trace back the early efforts that have led by the 
Sufi Sudanese women in the dissemination of knowledge and 
combating illiteracy among the women sector. These happened 
during the different political eras [Funj-Turkish rule, Mahdiyya- 
and post -independence]. It primarily draws on examples from the 
varied periods of Sudanese Sufi history. 

The author has found that the early Sudanese Sufi women 
have taken the lead and the pioneering role in laying down the 
cornerstones to girls’ education in the country. 

The practical documented lives that were led by the Sudanese Sufi 
3- Haga Kashif Badri. Women’s Movement in the Sudan. Sudan Curency Printing Press. 
2009, p 19/20. 


4- Mugqar al-Luqa al-Arabiya [al-Marhalh al-Thanawiya], wazart al-Talim al-Am, al- 
Markaz al-Qawmi li al-Manahj wa al-Bahth al-Tarbwi, Bakht al-Rudah 


woman confidently could be taken as evidence that tasawwuf and 
behind it, its men have strongly established and set the foundation 
to bases of education for both boys and girls. 

To counter the unfounded accusations that are occasionally leveled 
against asawwuf in the nation, however, such substantial, concrete 
evidence that has been taken practically from the real-world 
experiences of these righteous and scholars. 

And the contribution of the woman in the dissemination of 
awareness and then combating illiteracy was so strong in Kordofan 
during the Turkish rule. In this concern, the efforts that had been 
led by both righteous women ‘Aiysha’ as well as ‘Amna’ were so 
hailed, for they had established their khalwa, and then freed and 
given their time for the teaching of the sons of the Muslims the Holy 
Qur'an’. 

Those figures were not only were teachers and scholars in Islamic 
religion, but as mystics, they were both recognised by their males 
contemporaries and authoritative. 

A passion for the memorization of the Qur’an is a common 
phenomenon among many Muslims in northern and sub-Saharn 
A Africa [Ware, 2004, Eickelman, 1985, Boyle, 2004, El-Tom 1983, 
Eid, 1985, Brenner, 2000]. 


Dr. Abdulgalil A. Salih 


Al-Baha- al-Aqiq 
10/10/2023 


5- https://www.wnu.edu.sd/magazine/magazine_issu/12/3.pdfOsama Abdallah. Al- 
Amin. Siyast al-Hukm al-Turki al-Masri Atalimiyya fi Asudan [1821-1885]. 


10 


Chapter One 


The educational role of Sufis in Sudan 


Sufis in Sudan from an ancient time have recognized the significance 
of education and learning each in their respective community. Thus, 
more care has been given by them not only for the establishment of 
the religious centres, which they were its advocates but also to civil 
or modern education intuitions mainly schools. 

When the Nilotic Sudan was amply Islamized it produced a 
number of fakis and fugara or jurists and Sufi missionaries whose 
of learning attracted students. Others motivated by the traditions 
of the “wandering scholars” moved to other centres at home and 
abroad. 

Kitab al-Tabaqat records a few examples of centres of learning 
that flourished in the Funj Kingdom and attracted students from 
central Bilad al-Sudan. Shaykh al-Zayn Saghayroun (d.1695), the 
famous jurist, had less than one thousand students and most 
of the jurists and qadis who lived in the reign between the Funj 
Sultanate and Dar Salih or Waday were once his students. Shaykh 
Muhammad al-Qadal classes were attracted by two thousand 
students of whom 1700 were from the Takrur. The Takrur (a term 
synonymous with Fullani or Falata) is used by Nilotic Sudanese to 
describe “Westerners” coming from regions to the west of Dar Fur 
and includes Takrur, Fulani Hausa and the inhabitants of Bornu and 
Dar Borgu”.° 

Whatever might be the legal status of the religious orders vis avis 
the orthodox Islam, it cannot be denied that these orders played 
an important role in the history of Sudanese Islam. Even according 
to some devoted members, the stated aim of the tariqa, even in 
these days, ‘is t o educate people in the principles of Islam * In fact, 
the education of the Sudanese for several hundred years during 
the Funj Kingdom was in the hands of the various_Fakis who had 
6- Yousif Fadl Hasn. Some Aspects of the Relationships between Central and 
Western Bilad al-Sudan.Dirasat Ifrigiyya, Issue No-10, December 1993, p-6. 
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their training with some tariga Shaikhs. The tariqas, as they claim, 
‘taught the Law and the Qur’an’’ 


To meet the Sudan’s educational needs, Sifism moved into the 
Sudan and worked as a catalyst to enhance the spread of Islamic 
teaching. Trimingham criticizes the khalwah as educational 
systems as being traditional, devoid of all joy and discovery, and 
unadapted to rural needs, thus, unsuitable for the training of 
Sudanese character. He praises the Sudanese Sufism as being the 
vital element to influence the Sudanese mind. He states that “had 
it not been for the Sufi influence the Sudanese mind would have 
been sapped of all initiative and vitality”. It is true that Sufism has 
had a profound influence on Sudanese religious literature. It very 
much suited the early Sudanese culture and inculcated itself into 
it. Sufism is considered the soil upon which Islam has flourished 
in the Sudan and without which Islam would have withered and 
decayed.® 

During their development and diffusion, these Sufi orders erected 
Islamic centers for learning and the dissemination of their gospels 
in most of Sudanese villages and towns. Each tariqa established 
its mosque, zawivah (lodge), and khalwah (pi. khalawi; Our’anic 
school). The mosque was for prayers, the zawivah for their 
gatherings and the performance of their rites, and the khalwah for 
the youngsters to learn the Islamic teachings.? 

Much of the northern Sudan has a long tradition of Islamic teaching 
and learning at the masjid, masid, khalwa and zawaya. These were 
seldom centrally controlled or organised, but mostly rooted in a 
local setting where there was a teacher and an accessible, shady 
place to gather. There were many such places of learning, and Sufi 
turuq played a key role in their growth and continuation. The Sufi 
turuq were closely linked to the khalwa and, as Ali Karrar (1992: 
137) has put it, ‘the most important tariqah-linked institution was 
the khalwa or Koranic school’. The most famous of them was one in 
the Gezira (a state south of Khartoum) that belonged to Ahmad wad 
Isa and his son Ibrahim. It became part of the Khatmiyya tariqa’s 
loose network of khalwa; the other was the masid at Umm Dubban, 
outside Khartoum, linked to a branch of the Qadiriyyah. Both these 
masid go back to the nineteenth century and developed into large 
settlements in which the schools were the attraction; the most 
7-Rahman, M.M. The Islamic policies of the Sudan Government, 1899 -1924.Durham 
E-Theses, 1967, P64. P77. 

8-Osman Ahmed Ibrahim. Op.cit.., P64 

9-Ibid: P65 
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important activity was learning and teaching the Koran, with boys 
of all ages, from near and very far, a permanent presence. Visits to 
the tombs of the revered persons in the history of the tariqa were 
a major attraction for others. There was no age restriction on entry 
and participation, no fees were paid, and it would appear only 
males participated in the classes and life at these schools. 
Emphasis was on memorisation of the Koran. Wooden tablets were 
employed for writing out lessons and memorising them and then 
washed off. In some cases, after memorisation was completed, 
introductory Maliki works, such as the Mukhtasr of Khalil and the 
Risalah of Abi Zayd, were also studied. Usually, there were very few 
books in circulation, and manuscript copies of texts were carefully 
guarded and used only by teachers. Since these schools were most 
often connected to a tariqa, there was also emphasis on the liturgies 
and practices of the specific tariqa, though initiation into one was 
not a prerequisite for participation in the school.'° 


The researcher Aboush maintains that the era of the Sinnar Kingdom 
had seen “an unprecedented turn in the language and culture when 
the Sufi (mystic) Sheikhs, with the khalwas (Koran seminaries) and 
the schools they launched, had managed to disseminate Islam and 
Arabic in the Sinnar Kingdom and its contemporary kingdoms.’The 
existence of the Sufis among the public and their participation in 
the daily functions of the society, solving problems and mixing 
with the people, had helped them to become an integral part of the 
society’s life and thinking,” he writes.'! 


On the one hand, Sufism may fulfill one’s need for spiritual and 
moral values in the challenging times of today and the positive 
value given by tasawwuf may be seen as a means toward educating 
acommunity as to its moral res possibilities. On the other hand, the 
imaginary aspect of Sufism might become a boomerang that would 
weaken the critical faculties of a Muslim, thus causing stagnation 
and setting back Muslims’ progress. 

There is no need to stress the importance of Sufi orders in the 

Sudan. This has already been done by a number of authors since 


10- Marcel Maussen. & Veit Bader. Colonial and post-colonial governance of Islam: 
continuities and ruptures .Shamil Jeppie. Chapter 3.https://www.researchgate.net/ 
publication/254762058. 

Educating Sudanese ulama for colonial sharia 

11-Mohamed Najeeb Mohamed Ali. Sudan’s Identity, From Sinnar to Khartoum.https:// 
allafrica.com/stories/201803260528.htm]l 
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the colonial period. In their works, much attention has been 
paid to the political involvement of Sufi leaders. Several studies 
have also dealt with the religious dimensions of Sufism in the 
Sudan, and we are relatively well informed about the educational 
activities of the Sufi orders. However, when it comes to the 
question of social welfare, there are only a few scattered remarks 
that acknowledge the involvement of Sufis in this domain. Many 
studies have pointed to the fact that the Qur’anic school, known 
as khalwa and in many cases directed by Sifis, is not only about 
memorising the word of God. In addition to this immediate task, 
the khalwa also fulfils several social functions: It may serve as a 
rest house for visitors and travellers, as a refuge or sanctuary, and 
as a place for settling disputes. The head of the khalwa, usually 
called faki in the Sudan, performs a great variety of tasks, ranging 
from the writing of amulets to the medical treatment of people 
suffering from both physical and mental diseases”. 

Historical sources as well as contemporary accounts indicate 
that similar services have been and continue to be offered by 
the zawaya, the religious centres of the Sufi orders. The multiple 
functions performed by institutions linked to the Sufi orders 
such as the khalwa and the zawiya account for the significant 
role played by these orders as informal social security systems. 
A comprehensive study of the issue might even show that the 
appeal of the Sufi orders also stems from the fact that the Shaykhs 
were not only concerned with spiritual welfare, but also with 
social welfare and the material needs of the Muslim community. 
In addition, for the followers of the Sufi orders, worldly success 
depends on the blessings provided by the Shaykhs —this can 
be taken as a further indication of the connection between the 
spiritual smaterial matters. The believers visit a Sufi Shaykh 
because of the latter’s material and spiritual capacities. Neither 
the material not the spiritual side of this relationship is 
necessarily formalised; the exact contents and the form of the 
interaction between the Shaykh and his followers may indeed 
vary from case to case and over time. However, the purpose of the 
present article is not to give a detailed description of the informal 
social welfare services ‘traditionally’ offered by Sufi orders. If we 
take the close relations of the Sifis with the surrounding society 
for granted, the questions arise of how they respond to a crisis 
situation such as that in contemporary Sudan. Is the ‘traditional’ 
system of social security as embodied in the khalwa and the 


12-Holger Weiss. SOCIAL WELFARE IN MUSLIM SOCIETIES IN AFRICA. 
NORDISKA AFRIKAINSTITUTET 2002. p- 104. 
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zawiya capable of contributing to the solution of problems caused 
by ‘modern’ circumstances? Can the Sufi Shaykhs offer more 
than spiritual support to those who have to cope with economic 
hardships, drought and disaster? In the following, I will present 
two Sudanese Sufi leaders who have taken the initiative in finding 
practical solutions for the social dilemma in contemporary Sudan. 
When schools wer established, even in the early days of the 
Funj, they were only part of a broader style of social structure. 
The school was often identified with a “holy family” a tomb, and 
a tariqah. This broader matrix meant that when a special class 
of Islamic notables emerged, they were not identified simply as 
“learned men’, the literal translation of tlama. They were scholar- 
saints and Sifi leaders.¥ 


However, for many years the two ancient institutions the ‘khalwa’ 
as well as the ‘masid’ have played and still do magnificent roles 
religiously, socially, educationally, and economically in the Sudanese 
society. 


The Khalwa 


After the spread of Islam in northern and central Sudan in the 16" 
century, education in general followed the traditional Islamic model 
represented by the Khalwa'*. The Khalwa is a traditional type of 
school that has no age limits for enrollment of students. 


Al-Khalawi remained in Sudan one of the largest religious beacons 
that contributed to spreading Islam and preserving the Qur’an as 
well as teaching the principles of reading and writing. 


Al-Khalawi is an integrated educational institution linked to 
Sufism , whose students extend beyond the boundaries of tribal 
and regional barriers to students from all over Sudan and from 
neighboring countries. 


The tariga generally tended to operate within a number of 
institutions a part from the mosque. The most notable of these are 


13-John Obert Voll. THE POLITICAL IMPACT OF ISLAM IN SUDAN:NUMAYRI’S. 
ISLAM! ZATION PROGRAM. University of New HampshireDurham, Now Hampshire 
September 1984.p-85. 

14- Azza Moawia Habib. Early childhood education in Sudan today. A dissertation 
submitted to the graduate faculty in partial fulfillment of the requirements for the degree 
of DOCTOR OF PHILOSOPHY. Iowa State University Ames, Iowa 2005. P39. 

15- Aljazeera. Al-Khalawi Al-Khalawi in Sudan .. a religious place and a Sufi lifestyle. 
https://khartoumstar.com/en/2019/12/19/al-khalawi-in-sudan-a-religious-place-and-a- 
Sufi -lifestyle/. Retrieved on 18/4/2020. 


1s) 


khalwas and maseeds. 


From the earliest days of Islam, schools existed in order to prepare 
individuals for membership in Muslim society and to provide them 
with the essential for their salvation. 


One of the Islamic “frontier” areas was the Upper Nile valley, where 
the first religious school was established by a migrant scholar from 
the Yemen at the end of the fourteen century A.D. 

Sudanese Muslims have used several terms to refer to the institution 
of religious schooling, which I call the “Koran school” terms which 
are still in common use. The first term, khalwa (pl. khalawi), is 
derived from the verb ikhtia, “to seek seclusion or privacy” as in 
Sufi brotherhood. This usage reflects the linkage between the basic 
institutions of religious instruction that the Sufi schools who first 
brought Islam and Arabic literacy into the religion (Hasan 1997, 
pp.177-80)*° 


Khalwa is an Islamic educational institution, known as such in 
Sudan and called elsewhere Koranic institution. 


The ‘Koranic School’ came into being under various names in all. 
the countries of the Middle East, following the spread of Islam. In 
some countries it is known as ‘Kuttab’ in others as ‘Zawia’, and in 
the Sudan it is known as KHALWA. It was a natural answer to the 
need to help illiterate Muslims to learn the Koran without which 
they can neither perform the rites of their faith nor get to know the 
text of its laws and rules.?” 


For centuries, the “Khalawi” in Sudan has been one of the largest 
religious beacons that contributed to the spread of Islam and the 
preservation of the Koran as well as the teaching of the principles 
of reading and writing. 


Many studies have pointed to the fact that the Qur’anic school, 
known khalwa and in many cases directed by Sifis, is not only 
about memorising the word of God. In addition to this immediate 
task, the khalwa also fulfils several social functions: It may serve 
as a rest house for visitors and travellers, as arefuge or sanctuary, 
and as a place for settling disputes. The head of the khalwa, 
usually called faki in the Sudan, performs a great variety of tasks, 

16- James, Pruess. The “Koran school”, the “Western” school. And the Transmission 

of religious knowledge: A comparison from the Sudan. JSTOR, P-6. 

17-UNESCO.’KORANIC SCHOOLS IN SUDAN AS A 

RESOURCE FOR UPEL: RESULTS OF A STUDY 

ON KHALWAS IN RAHAD AGRICULTURAL PROJECT.UPEL 12 April, 1985. 
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rangingfrom the writing of amulets to the medical treatment 
of people suffering fromboth physical or mental diseases. 
Historical sources as well as contemporary accounts indicate 
that similarservices have been and continue to be offered by the 
zawaya, the religious centres of the Sufi orders. The multiple 
functions performed by institutions linked to the Sufi orders 
such as the khalwa and the zawiya account for the significant 
role played by these orders as informal social security systems. 
A comprehensive study of the issue might even show that the 
appeal of the Sufi orders also stems from the fact that the Shaykhs 
were not only concerned with spiritual welfare, but also with 
social welfare and the material needs of the Muslim community. 
In addition, for the followers of the Sufi orders, worldly success 
depends on the blessings provided by the Shaykhs —this can 
be taken as a further indication of the connection between the 
spiritual sphere and material matters. The believers visit a Sufi 
Shaykh because of the latter’s material and spiritual capacities. 
Neither the material not the spiritual side of this relationship is 
necessarily formalised; the exact contents and the form of the 
interaction between the Shaykh and his followers may indeed 
vary from case to case and over time. However, the purpose”™® 


Khalawi is an integrated teaching institution associated with 
Sufism that transcends its students’ borders with tribal and 
regional barriers for students from across Sudan and neighboring 
countries.'? 


The first Khalwas were established in northern Sudan in the wake 
of Muslim Arab infiltration across the Red Sea and the northern 
borders of the country. They then continued to spread in the 
country with the spread of Islam and with the settlement of Arab 
immigrants and the rise of Islamic Kingdoms.”° 


The retreat in Sudan dates back hundreds of years and was 
extended during the reign of Sheikh Ajeeb al-Manglak (1570-1611), 
and then the retreats were built as houses attached to the mosques. 


18-Kadabas 

19-Teller report. Khalawi Sudan. Save the Koran and refinement of the youth. 
https://www.tellerreport.com/news/--khalawi-sudan----save-the-koran-and- 
refinement-of-the-youth-.HyAy9lwa7.html. 23-9-2019. 

20-UNESCO. KORANIC SCHOOLS IN SUDAN AS A 

RESOURCE FOR UPEL: RESULTS OF A STUDY 

ON KHALWAS IN RAHAD AGRICULTURAL PROJECT.UPEL 12 April, NVURK 
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Everywhere in the Islamic world, the mosque has been the 
traditional place for teaching. The modern school as an institution 
for teaching outside mosques did not come into existence in the 
Arab world until the beginning of the nineteenth century, and in 
the Sudan following the Turko-Egyptian invasion in 1821. The rise 
of the new, or ‘secular1 type of school had little % effect on the 
Khalwa which continued to perform its function, of getting people 
to learn the Koran by heart and to learn how to read and write. 
The Egyptian rulers extended encouragement to .existing and new 
Khalwas and to their ‘fekis’i.e. Khalwa teachers. 


During the Mahadia Period (1885-1898) the Khalwa remained as 
it was as El] Mahdi concentrated his efforts on jihad, rather than 
anything else. His successor, the Khalifa was not prevented by 
preoccupation with wars and internal dissensions from showing 
some interest in the Khalwas of Omdurman, the capital, and he 
encouraged them to go on with the teaching of Koran along with 
reading and writing and arithmetic. 

He also issued orders for great numbers of writing boards to be 
distributed to Khalwa students. 

In spite of the westernization of Sudan in the Anglo-Egyptian era, 
the Khalwa maintained its position as an important component of 
the educational map in Sudan”?. 


21- Ibid: p- 39 
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Chapter Two 


Girls’ education Sufis’ role 


Historical background 
Several women madea namein the field of education, ata time when 
education was understood to mean only religious indoctrination. 
There were women who managed the Koranic schools [khalwa] 
very successfully; large numbers of students were attracted to 
these schools. The educational and economical institutions of those 
days were known as khalwas. They took care of the neighboured, 
feeding them, clothing them and providing them employment”. 
The author of al-Tabaqat wad-Dif Allah narrated that the daughter 
of Shaykh Daf Allah Abu-Idris said, “My father, the people of the son 
of Abd al-Sadiq had dominated the Funj, as well as the Arabs...” This 
describes the role of the woman and her impact and influence upon 
others, primarily family members. With the exception of what you 
and my brother Muhammad said, the composer (writer) said, the 
composer said, we received nothing from you””’. 
Thus, Shaykh Abdallah al-Araki was inspired to seek initiation into 
the Sufi path by the provocative and inciting language the daughter 
of Abu-Idris had used with her father and brother, respectively. It 
occurred, and upon his return, he became so many powerful Sufi 
masids due to his great spiritual character. He was the father of the 
Qadiri sanad in Sudan. 

Girls’ education in Sudan 
Girls’ education in Sudan has started in coincidence with boys’ 
education from ancient of its stages as a religious education at the 
institution of khalwa. The girls had joined the khalwai, as well as 
some women had opened their khalwai for that purpose and in this, 
the khalwa of Fatima bint Jaber had gained wide fame, in addition 
to religious Katatib at the city of Sawkin. 


22- Haga Kashif Badri. Women’s Movement in the Sudan. Sudan Curency Printing 
Press. 2009, p 19/20. 

23- Abdallah al-Shaykh so (ce fo 2b eel pS ta pant! GN BUatp Jos fod..! hittps://www. 
alfikra.org/article_page_view_a.php?article id=1241&page_id=1.. 
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Religious education for women has been connected with the 
Sufism movement since the Black Sultanate [1505-1821], as well 
as the Mahadiyya revolution. During the Mahadiyya revolution, the 
woman’s education process had continued, and she managed to 
practice the teaching mainly the religious education at the khalwai, 
so, Fatima bit Jabar had emerged and the notable pioneer in the 
field, for she was on the same level to her brothers in education and 
religiosity. 

Religious education was spread during the epochs of Funj 
furthermore the Islamic kingdoms in Sennar, Taqali, al-Musabat, 
Darfour and Kordofan. In this concern, the women had enjoyed an 
elevated status to the tribes, which had taken with the pattern of 
maternity and maternal uncle in some tribes such as Beja, Ababda, 
Bisharin, Nuba, and parts of Darfour and Kordofan tribes, however, 
this system has prepared the deep roots for the women elevated 
status. 

During the British colonial epoch, education had been linked with 
church missionaries, this had distanced the society away from 
accepting the girls’ regular education, and consequently, this has 
led the society to initiate the establishment of private education, 
so, Rufa’a school was the first school for girls’ education, which 
had been connected with efforts of Babikr Badri in 1907. Then 
afterwards the process of regular education for girls has been kept 
on in big cities Omdurman, Madani, al-Obeid etc.** 

These women were teachers of the Qur’an and religious sciences, 
devoting their life to educate other woman. They became symbols 
on which the current Sudanese Women took pride in mentioning. 
A passion for the memorization of the Qur’an is a common 
phenomenon among many Muslims in northern and sub-Saharn 
A Africa [Ware, 2004, Eickelman, 1985, Boyle, 2004, El-Tom 1983, 
Eid, 1985, Brenner, 2000]. 


The pioneer of modern girls education Babikr Badri states: “ The 
religious education of Sudanese women has a known history dating 
back more than 320 years. For those who | knew and who I then 
forced my opponents to use as a modelThese include the fourth 
sons of Jabir, Shaykh wad Abi-Safiyya, Shaykh al-Jiail al-Wali, al-Qadi 
Arabi in Kordofan, and Sayyid Muhammad Othman al-Mirghani, 


24- Suhair Ahmad Salah & Rajah Hasan Khalifa. Al-Nuhud bi Talim al-Marah fi 
Asudan. https://www.academia.edu/8943228/%D8%A7T%DI%84%DI%86%DI%87% 
D9%88%D8%BE_%D8%AB%DB%AA%MDB%BI%MDI%84%DINBA%DIN85_%DB 
VATMDI%84%DI%85%DB%B1L%DB%AZ%DB%AI_%DI%81L%DIN8A_%D8%AT 
%DI%84%DB%BI%MDIV88%DB%AF%DB%AT%DIN86 
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al-Haj Atwah, al-faqih Muhammad al-Mubarak the grandfather of 
Abu-al-Qasim Hashim to his mother, al-fagih al-Amin al-Darir, and 
al-Mahdi [peace be upon him], they all had learnt their daughters, 
and instructed the education of the other than theirs, mainly 
Sayyid Muhammad Othman al-Akbar who instructed the opening 
of Katatib for educating the Qur’an to the girls.« 

In addition to what Babikr Badri has said on the issue of girls’ 
education, there were other contributions in the field of women’s 
religious education during the Turkish as well as the Mahdiyya 
reigns. 


As a result, Amuna bit Aboud established two offices for boys and 
girls, and the Turkish government also took an interest in teaching 
the girls how to cook and run their homes. In addition, Shaykha 
Mariyam bint Haj Atwah at al-Damar, Shaykha Khadija bint al- 
Faki Ali, and her mother Fatima Um al-Nasur Abu al-Rahalah in 
Omdurman were among the women who were involved in religious 
education during the Mahdiyya Um-Kalthom bint Shaykh al- 
Qurashi. In addition to the contribution of Shaykha bint Ataha also 
Shaykha Khadija al-Azhari and Shaykha Khadija Abdur -Rahim in 
religious education, this, is the girls’ educations during the period 
from 1680 to 1900.” 

The following was said in Shaykh Babikr Badri’s address during the 
festival as well as the silver jubilee event for Omdurman Teachers 
College in 1947: “I have heard that some people believe that I was 
the first to care about the education of Sudanese girls. This has 
inspired me to conduct accurate research on this mysterious hidden 
fact and to use the knowledge | have gained from talking to those 
who are knowledgeable about it as well as what I have learned from 
reading a few historical books. 

First and foremost, girls’ education focused toward memorizing of 
the Holy Qur’an and other sacred texts. 

Second, Fatima bint Jabir was the first girl to receive an education; 
under her father, she memorized the Qur’an and studied religious 
sciences under her four brothers, who are credited with bringing 
the book of Mukhtasr Khalil to Sudan before three hundred and 
forty years. Fatima is the mother of Shaykh Syghron who completed 
the memorization of al-Mukhtasr fifty times in fifty years as well as 
by his students among whom were Shaykh Khuyjali, the Mukhtasr of 
Khalil has spread in Sina Island. 

Thirdly, it had been a long time since I had heard of advancements 


25- Samir Muhammad Ali. Amani Renas.. A ma anal aha an tawood ila qimat al- 
haram. https://www.sudaress.com/sudanile/113032 
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in girls’ education; in fact, | hadn’t heard of them until the earliest 
years of the thirteenth century AH. This is because al-Qadi 
Arabi’s wife, al-faqira Amana al-Hawaria, started it by educating 
his daughters in addition to nearly perfectly, and eleven of these 
women had memorized the Qur’an at the time. However, His nine- 
year-old granddaughters, among them was al-Faqira Mimona bint 
Abd al-Qadir, educated the daughters of al-Mahdi as well as her 
sister Ruqia, continuing the education. Al-Shaykh al-Badawi Abu- 
Safiyya had followed Al-qadi al-Arabi’s lead because the two of 
them lived in Kordofan close to Al-Obeid. Amina bint Wahab, the 
mother of Shaykh Abu-al-Qasim Hashim, was also among those 
who memorized the Qur’an and other religious texts. She studied 
under her father, al-faqih Muhammad wad al-Mubarak, in the 
village of Buri al-Mahas. Mariyam bint Shaykh Atwah, the mother of 
Shaykh Majdhoub Jalal Adin, a teacher at the Omdurman Institute 
today, was another pious woman. When Mariyam used to teach her 
husband the Qur’an at night, he remarked that it was outside of 
her knowledgeable approach to the Qur’an and that he was afraid 
of making mistakes. And she, Mariyam, had studied the religious 
sciences books of creed, ibadat devotions, and the book of Risalat 
Ibn Abi Zayid. Out of these books, Amana was Haj Atwah, the wife of 
Muhammad al-Khair, a renowned scholar Shaykh, and the mother 
of Shaykh al-Mahdi, a clerk in the district’s sharia courts™. 


The sources are filled with citations of women who have excelled in 
knowledge and righteousness and have taken the initiative in this 
regard, like Fatima Bit Jabir, who used to teach the Qur’an at the 
mosque of her brothers, the sons of Jabir, on Turunj Island. It was 
reported that she had twenty-four faqir who studied the Qur’an 
under her supervision. Furthermore, Shaykh Khujali Ibn Abdr- 
Rahman, a renowned wali, was among those who studied under 
Aiysha the faqira bit al-Qadal in the khalwa neighborhood south of 
Khartoum near Jabal Awlayyia. Furthermore, Shaykh Hamad was a 
well-known figure. The education of women was a very important 
cause to Um-Mariom, and many students received degrees under 
his leadership. 

In the East mainly in al-Beja areas teaching on the khalwai had 
relied on women. While in the West it was believed that the wife of 
the khalwa Shaykh, at the time was in the task of carrying out the 
26- Amal Abbas. Al-Zikra tanfa al-Muminin. https://www.alrakoba.ne 
t/817942/%D8%A7%DI%84%D8%BO%DI%83 %D8%B1%DI%89- 
%YDE%VAA%DI%86%DIN8 1 MDB%BI-%MDB%AT%DI%84%DI%85%DB%A4%DIN% 
85%DI%86%DIN8BA%DI%86/ 
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teaching of women in their respected husbands’ kKhalwas. In this 
concern, it was reported that there were fiqh-educated women that 
had established their khalwas, and the majority among them were 
from the Fur, Bargo, and Masalit tribes. 

Women had always enjoyed high status among tribes adopting 
maternity system, such as Beja, Ababdah, Besharia, Nubia and 
Urtaim tribes in Kurdufan and Darfur. 

This system paved the way for women to play various roles in the 
political life of their communities. Women in Darfur may participate 
in all roles in the exception of major wars. They participate, together 
with men, in religious occasions and reciting. 

Sultan Husain had a sister called Aya Basi who gained important 
authority in the rule. The royal woman or first lady in the castle had 
a say in public affairs and the Sultan listened to her as a favorable 
wife. Sisters, mothers and grandmothers of the Sultan, known as 
mayarim, also took decisions in public life. 

There was no great attention given to women education. Women 
only knew how to read and write. In some of Darfur areas, old 
women memorized Quran in addition to the skill of reading and 
writing. This level of education women had to achieve before they 
received a marriage proposal. 

According to Yahiya Ibrahim (1987, 209- 211), the sister of Sultan 
Husain paid great attention to building mosques in the Southern 
part of al Fasher?’. 

The Fur people in the Sudan, amongst others, have been renowned 
for centuries for their committed Qur’an learning and chanting. 
Some Fur families send their children to Quranic schools for many 
years; schools where, in many cases, they will spend much to their 
childhood, later returning to their families having committed all or 
at least part of the Qur’an to memory”®. 

Some of the Fur people, who consider the learning and teaching of 
the Qur’an as a way of life, may dedicate their whole lives to seeking 
Qur’anic learning is therefore deeply rooted in the culture of Fur 
society and forms a significant elements of its socio-religious life. 
People demonstrate their memorization of the Qur’an not only 
during religious activities but also on social occasions”’. 


27- Alshafaa Abdelgadir Hassan Al .Girls Education in Sudan Girls’ Education in Sudan 
Past, Present and Future . Translated by Dr. Hamid Osman Ahmed -http://repository. 
sustech.edu/bitstream/handle/123456789/19564/Content.pdf?sequence=2 

28- Bakheit. M. Nur. The Religious Men in Jebel Mara. Germany, 2014, p27. 

29- Ibid 
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Girls attend Koran lessons during Ramadan at Khalwa sheikh Tigani in Tulus locality, 
in southern Darfur, Sudan June 6, 2017. 
[https://www.alamy.com/girls-attend-koran-lessons-during-ramadan-at-khalwa- 
sheikh-tigani-in-tulus-locality-in-southern-darfur-sudan-june-6-2017-] 


Sennar Sultanate 

Women in Sennar played a role in education. Ayisha bint Al Gaddal 
taught Quran in a religious institution near Jabal Awliaa. 

The famous sheikh Khojali bin Abdul Rahman studied in that 
institution known as Khalwa. In addition, Fatima bint Jabir was 
a famous woman who taught knowledge and religion, on equal 
footing with her brothers, sons of Jabir. In the family’s mosque, 
Fatima taught twenty-four religious sheikhs. Another women 
teacher was Zainab bnt Ahmed bin Eisa bin Bushara Al Ansari. She 
studied Islamic and Quran in the institution of her brother known 
as Ruwaq Al Sennaria. Then, she taught students at the institution 
of her father, North of Jazira, in addition answering certain religious 
questions known as fatwa. Zainab memorized Quran by heart. This 
is why her father included in his will that her inheritance’s share 
would equal that of her brother?’. — 
30- Alshafaa Abdelgadir Hassan Al .Girls Education in Sudan Girls’ Education in Sudan 
Past, Present and Future .Op.cite . p38 
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During the earliest years of the Funj Sultanate passing through 
Turkish rule and then the Mahdiyya the concern was directed 
towards the religious dawah and khalawi management. In this 
cultural atmosphere so a lot of women had emerged, paved their 
way, and imposed themselves as society mothers*!. 

Ustaz al-Tayyib Muhammad al-Tayyib and from the Tabaqat book 
had counted so numerous examples of strong solid mothers that 
had managed, to invest in the breath of the freedom that was 
allowed in their fathers’ houses. Some of them had imposed and 
proved their concrete presence, to the extent that had shaken the 
[masculinity] culture which was prevailing at that time. 

So, when a man like Shaykh Abu Diliq asked, to whom did he 
choose a person to be his khalifa, while he was on his death bed 
and despite the availability of the males who were eligible for the 
khalafa, uttered: “my daughter Aiysha”. This selection did come out 
of no reason, for the strong personality of Aiysha had imposed itself 
upon the situation, and her name continued to be dominated upon 
her husband’s name, even after the passing away of the Shaykh. 
The society there had been forced to get out of this predicament, 
by naming her husband’s name to the Qur’an fire, and had been 
considered an endowment upon the Shaykha Aiysha bint Ali Abu 
Diliq*. 


Due to the high prestige of women during the reign of Funj wad 
Dif, Allah was particularly careful to indicate the [Sufi ] Shaykh 
ancestry, whether from his father or mother’s side. He may even 
state his daughters while also stating his sons. 

Many Sufis, as well as well-known individuals in the community, 
were said to have credited their success in life—whether in ilm, 
trade, political authority or influence, or even offspring—to their 
mothers’ sincere and well-received du’a throughout the Funj, the 
Mahdiyya, and up until the present.**. 


Women sacrifices for sons’ education 


There have been instances where we have indirectly demonstrated 
the role the Sudanese woman played in the spread of ilm. For 
instance, a mother who was preparing her son to take over as his 
31- Fikri Abualqasim. Umahat wadi al-Neel. ) .https://www.sudaress.com/ 
akhirlahza/127151 

32- Ibid 

33- https://www.alrakoba.net/797552/%D8%A7%D9%84%D9I%85%D8%B 1%D8%A3 
%Amal Abbas. Al-Marah al-Sudaniyyah Ishraqat al-Madi wa Thulmatuhu [4]. 
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father’s deputy sold all of her possessions, including her jewelry, to 
one of the Shayukh. Wad Difallah stated that the woman’s son had 
achieved a high status in religion and righteousness after finishing 
his studies with the Shaykh, had adopted his shaykh’s scientific 
career, and had, above all, surpassed his contemporaries by 
becoming a judge who made decisions based on what was generally 
agreed upon and the truest rules. 

And among these instances, there was the woman whose son had 
proposed marriage to her from their teacher after she had left the 
life in Berber to study under him in Shendi. She had accepted the 
offer solely for the sake of educating her sons". 


The Sudanese woman’s interests go beyond just studying and 
instructing; we discovered that she practiced tasawwuf and told 
herself that the karamat had occurred. For instance, when Fatima 
B. Jabir learned that the Shaiqiyya ruler intended to kill her son, she 
prayed against him and as a result, he fell off his horse. 
Furthermore, it was claimed that their mothers’ accepted 
supplication dua’a was the only thing that led to their sons’ highest 
accomplishment and sublime rank, as affirmed by wad-Dafallah” . 
Additionally, it was said that Shaykh Khojali’s widespread reputation 
had been made possible by his mother’s accepted supplication.*© 


Kingdom of Tagali 


A woman with the title artiy was in charge of men gaining the throe 
of Tagali or losing it. An elite woman, artiy belonged to the highest 
families among the kings of Tagali. Having spiritual status, she was 
greater than the senior royal women in the Fur kingdom were. 
According to Tagali customs, the artiy had the final say on who 
should rule or deposed. She kept the signs of sovereignty such as 
the crown, the copper drum and the swords. She took her decisions 
after consulting the local sheikhs. 


34- Yahiya Muhammad Ibrahim. Tarikh Atalim Adini fi Asudan. Dar al-Jeel, Beirut, 
1987, p 213. 
35- Yahiya Muhammad Ibrahim. Tarikh Atalim Adini fi Asudan. Dar al-Jeel, Beirut, 
1987, p 213. 
36- Yahiya Muhammad Ibrahim. Tarikh Atalim Adini fi Asudan. Dar al-Jeel, Beruit, 
1987, p 213. 
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Women during Turkish Rule: 1821-1885 


Women involved themselves in Sufi sm. The scholar Abu Delaig 
delegated his daughter Ayisha to teach and manage the Khalwa’s 
affairs, even though he had a son. Magadheeb Sufi Sect were active 
in teaching women Quran. 

Some of them memorized Quran by heart and some were 
knowledgeable in religion. The educationalist Rifaa Al Tahatawi 
saw for himself two Quranic schools under the supervision of 
Amuna bint Abud.?’ 

In rural areas, the Sufi orders maintained the religious education 
and spiritual promotion of the society. Educated women played a 
role in such activities throughout the Turkish era.* 


In Kordufan, there was Badawi Abu Safiya who died in 1841. He 
established a number of Quran schools or Khalwa for women, where 
his seven daughters learnt Quran and taught it. His daughter Zainab 
was an excellent teacher. Zabalia killed her as she was holding the 
Quran in her hand. That was a political assassination because her 
father resisted Zabalia when they entered Kurdofan. 


In East Sudan, women played a positive role in religious education. 
Many of these women were members of Al Mirghania Sufi Sect. 
Sharifa Mariyam Al Mirghania daughter of Sayyid Hashim Al 
Mirghani ran many Quran schools in different parts of the Eastern 
Region. According to Al Tayib, both boys and girls attended Quranic 
lessons taught by female teachers. The local residents respected 
these teachers a lot and gave them high status titles such as Shiekha 
and Lady. Was that due to the absence of Turkish modernization in 
that part of the land? 


In his book Manahij Al Albab, Al Tahtawi provided details on the 
educational role of Amona bint Abud, sister of Mihaira bint Abud. 
Amona lived in Wadi Bushara South West of Shendi. She established 
two schools for teaching Quran, one for boys, the other for girls. 
She refused to take any money from her husband for fear that his 
money was not pure enough for her schools. In fact, her husband, 
Mohamed Aga Al Izairiq, was a military officer in the Turkish army. 
Al Tayib Mohamed AI Tayib, a folklore researcher, read Al Tahtawi’s 
narration on Amona and went on a journey to document her role 


37- Alshafaa Abdelgadir Hassan Al .Girls Education in Sudan Girls’ Education in Sudan 
Past, Present and Future .Op.cite p39 
38- Ibid: P-44. 
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and to fill a gap in our female historical records. He found that 
Amona established large educational institutions in her area. 
People named many places after her name such as Amona Village, 
Amona Island and Amona Graveyard. Usually, graveyards given the 
name of the most pious person buried in them. 

Women had high status in that area. Amona was a pious woman 
who lived simple life. She met men only from behind curtains, was 
she influenced by Hareem culture?*? 


In Jaalieen area, there was a famous woman called Shiekha Fatima 
bint Asad. She was good in memorizing Quran and Islamic teachings 
to the extent that scholars travelled to meet her. 

The village where she lived now called Fatama bint Asad. 

Thus, in the nineteenth century Sudanese women engaged in 
education beyond the Turkish umbrella and cities. Religious 
education was available for women. The general trend then was the 
enrollment of women in Sufi orders and activities (Rabah Al Sadiq 
Al Mahdi, 2011)*° 


Girls’ Education during Mahdiyya 

Mahdia allowed women to engage in Quran teaching and learning. 
One of Mahdi’s wives taught women Quran, Prophet’s sayings, 
grammar and Al Mahdi’s Doctrine or Ratib. They used to organize a 
graduation ceremony on Wednesday during which traditional food 
served. 

During the reign of Khalifa Abdalla Al Taishi, Quran teaching 
continued to boom and expand. Upon the end of Al Taishi’s reign, 
Salateen Basha enrolled daughters of Mahdia princes in the 
Missionary Schools. Families took them out of school because they 
feared missions would turn Muslim girls into Christians (Yahya 
Ibrahim, 1987, 339). P48. 

The seven daughters of Abu Safiya, who were active in Kurdofan 
during the Turkish rule, continued their religious education in 
the Mahdia. Nafesa bint Yusif Suleiman taught in a Khalwa, taking 
care of it educationally, administratively and financially. Nafesa 
was very knowledgeable, thanks to the education given to her by 
Shaika Khadija, one of Mahdi’s wives. Other women played a role 
in religious education such as Shiakha bint Atta, Khadija bint Al 
Azhari, Shaikha Khadija bint Abdel Rahim (Mukhtar Ajuba, 51) 


39- Ibid: p-45. 
40- Ibid: p-46. 
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Mahdi’s Perception of Women 

Imam Al Mahdi formed in his mind a bright image for women. 
Mohamed Ibrahim Abu Salim published collections of Mahdi’s 
writings. Mahdi wrote to women in affectionate language and 
expressed care for their affairs. 

Before declaring the call, Mahdi wrote a letter to a number of his 
followers including a woman. He put her name on top of the list 
by refereeing to her “our beloved in Allah Haja Amina”. He wrote 
a letter to his faithful and dear followers in which he gave special 
consideration to Haja Zainab bint Al Shiekh Salih. In the letter, 
Mahdi expressed closeness, appreciation and kindness. 50 


Educated Women and Teachers during Mahdiyya 

I have not come across a source listing names of teacher women 
during Mahdia. The book entitled Al Maseed has a chapter on 
women and Quran teaching. 

A good example was Um Kalthum bint Al Shiekh Al Qurashi sister 
of Nima wife of Al Mahdi. Those two women were daughters of Al 
Mahdi’s teacher. Al Mahdi was fond of Um Khalthum’s knowledge. 
Another important teacher during Mahdia was Sheikha Mariyam 
bint Haj Atwa in Al Damar. 

Famous Women during Mahdiyya 

Rabiha Al Kinania was a good example of steadfast women who 
played important military roles in support of Mahdi battles. 
She knew that the enemy army plan to march towards Mahdi’s 
forces. She decided to convey the information to the Mahdi at 
the right time. She ran for a whole day until she reached Mahdi’s 
location. Her feet covered with wounds and blood. He took her 
information seriously and immediately prepared his counter attack. 
When enemy soldiers arrived, he took them by surprise and 
defeated them, thanks to the intelligence of Rabiha. 

As mentioned above, many famous teachers played significant role 
in Omdurman during Mahdia. Famous among them were Khadija 
bint Al Faki Aliand her mother Fatima Um Al Nasur bint Abu Rahalah. 
Khadija bint Abdelraheem Wad Abu Safiya taught in Omdurman 
and among her students was the first inspector for girls’ education, 
Madina Abdalla. Shaikha Mimuna taught Ansar Girls women Quran, 
Prophet Sayings and Mahdi’s Doctrine. Um Salma, the daughter of 
Imam Mahdi, was famous in teaching women Quran and in utilizing 
Quran in curing illnesses (Rabah Al Sadiq Al Mahdi, 2011)**. 

And the contribution of the woman in the dissemination of 
41- Alshafaa Abdelgadir Hassan Al .Girls Education in Sudan Girls’ Education in Sudan 
Past, Present and Future .Op.cite 
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awareness and then combating illiteracy was so strong in Kordofan 
during the Turkish rule. In this concern, the efforts that had been 
led by both righteous women ‘Aiysha’ as well as ‘Amna’ were so 
hailed, for they had established their khalwa, and then freed and 
given their time for the teaching of the sons of the Muslims the Holy 
Qur’an*. 

Sudanese woman in Sifi culture 

The status of women in Sudan has been incredibly unique and influential 
in public affairs since the time of the Meroe Civilization. 

This became particularly obvious with the rise of the queen woman and 
the manifestation of women’s roles in the social, political, religious, 
and military spheres. 

In addition, if there are still individuals who oppose women’s rights 
now in the name of Islam, the revered wali Shaykh Khujali himself had 
studied the Quran under Bit al-Qadal. However, the moderate Sudanese 
Sufi Islam, which emphasizes humanistic principles, has also allowed 
women to be khalifa in the masid.*’. 

Islam is regarded as a just movement toward women in Sudan after 
it penetrated the country’s soil. Some holy men had entrusted their 
daughters with the role of khalifa on their [Sufi] carpets. In spite of the 
fact that he had other children, Shaykh Abu-Deliq named his daughter 
Atysha as his khalifa. The education of women was a major concern 
for some other [Sufis] at a time when European women were shunned 
and denied education. Additionally, while the European woman had 
previously denied receiving an education, several other [Sufis] were 
quite concerned about the woman’s education. The Sudanese Sufi wise 
man Shaykh Farah wad Taktook said: 


jo 4a, eI Lolli ST Iwlie Le Sah leg 
tf SMS eliSol gles lL me bLaleL h oly 


In her preview to Mukhtar Ibrahim Ajuba’s book entitled [al- 
Mara Assudaniya al-Madi wa Dhulumatu], the Sudanese journalist 
Amal Abbas writes: “Anyway the Sufi sm institution to a large 
extent has preserved the balanced respected, dignified woman’s 
economical, social as well as religious status from the Kushite and 
Meroe civilization, as a mother, sister, daughter, a son’s wife, murid, 


42- https://www.wnu.edu.sd/magazine/magazine_issu/12/3.pdfOsama Abdallah. Al- 
Amin. Siyast al-Hukm al-Turki al-Masri Atalimiyya fi Asudan [1821-1885]. 

43- Ibrahim. Yusuf. Fadol. Octubar wa Huquq al-Marah. On the link 

44-al. Sadiq al-Mahdi. Dur al-Ahzab al-Siyaiyya fi tafeel dur al-Marah al-Siasi fi 
Asudan. http://www.alma3raka.net/spip.php?page=imprimir_articulo&id_article=74 
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moreover as a divorced woman. Along with assisting the men in 
choosing the right wives, they [Stfis] also assisted the women in 
making the right husband choices. The virtues, manners, rights, 
and personal obligations of men and women were therefore not 
differentiated by the “Sifis.” The words and pearls of knowledge of 
Shaykh Farah wad were replete with this approach-Taktook*”. 


Sufis known with their mothers and daughters names 

In Sudan, women are generally associated with and referenced by 
the nicknames given to Shaykhs in Islamic Sufi culture. The Shaykh 
may, according to fs tradition, be referred to as his mother, for 
example: Wad-Umm Hagin, Wad-Umm Mariyum, Wad-Abu-Safiya, 
and Wad-Raya. Moreover, the Shaykh may also be called upon his 
daughter for example Abu-Jaaz, Abu-Anaseem, Abu-Assarah, Abu- 
Shool, Abu-Taaiyah, Abu-Aresala, Abu-Aiysha, Abu-AlBatool, Abu- 
Ezza etc 

Sudanese Sufi woman’s supporters 

Throughout the various epochs of asawwuf in the nation, the 
woman among the Sifis in Sudan has enjoyed and continues to 
enjoy immense respect and appreciation. However, the history of 
this doctrine- Sufism, shows that among its founders and leaders, 
a few folks took the initiative to promote women’s issues and 
concerns. Those supporters included: Shaykh Shaykh Hamad wad 
Umm-Mariyum [1645-1730), Badawi wad Abu-Safiya [ b.1180 
H.A-], Shaykh Muhammad Ali al-Ejemi [1328 - 1372+] and Shaykh 
Abdur-Rahim al-Burai [1923-2005]. 


Shaykh Hamad wad Umm- Mariyum 1645-1730 


Shaykh Babkir Badri’s name comes to mind when you open a book 
about the history of education in Sudan, particularly the education 
of girls. With regard to education as a contemporary idea, this 
assertion is accurate. But with the country’s Sufi movement, females’ 
education in Sudan has its oldest and deepest roots. Historically, 
such blessed efforts have been carried out in the two institutions 
Masid and Khalwa. However, the renowned Sufi Shaykh Hamad 
wad Umm-Mariyom [1645-1730] was the first Sudanese who 
founded Khalwai with accommodations for women’s education, 
these buildings for both learning and living were constructed in the 
area of the current Blue Nile Bridge and the Republican Palace on 
Blue Nile shore in Khartoum. And it was reported in the story life of 


45- Amal Abbas. Al-Marah Assudaniya Eshraqat al-Madi wa Dhulumatu. https://www. 
sudaress.com/alrakoba/1079718 
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this noble Shaykh that the majority of his followers were women. 
In addition, he spearheaded his society’s request to abandon the 
practice of female circumcision on behalf of women, serving as 
one of the first advocates for their rights. So, one of his students 
had written an elegy in which he praised his efforts in women’s 
education, listen to him saying: 


eat tally cil odds 0. ke Lh gf byl 
pbb bya LEN Bg ably SM ps ill byes 


Shaykh Hamad wad Umm-Mariyum was a social reformer, spent the 
majority of his 87 years in the religious service divided between 
learning and teaching. Out of his care and concern for his community, 
it was reported that five hundred houses at Hiylat Hamad, the area 
that he had established had memorized the Holy Quran as well as 
Mukhtasr Khalil in Maliki fiqh. 


Abdur-Rahim al-Burai 1923-2005 

The well-reputed Shaykh wali and poet Abdur-Rahim al-Burai 
[1923-2005] stood as one of the outstandings Sudanese Sufi figures, 
who have shown strong support to Sudanese women. 

Women in his poetry 


In his poetry, the woman has taken ona prominent role. The Shaykh 
singled out women in more than one ode, presenting himself as a 
defender of their rights and a supporter, and urging the highest care 
for them. 


Anti- FGM*’campaigner 


In the 1970s, Shaykh al-Burai invited guests to a meeting that was 
being held at his residence in al-Zariyba with the College of Medicine 
University of Khartoum. The symposium, which was organized by 
Shaykh al-Burai and included students from the target college as 
well as certain medical professionals, had as its main objective 
opposing harmful practices for girls, such as [girls’ circumcision]. 


46- Shaykh Hamad wad Umm-Mariyum ...Muharir al-Abeed wa Nasir al-Nisa https:// 
www.facebook.com/583739611763943/posts/1230332097104688/ 

47- Female Genital Mutilation (often referred to as FGM) is a destructive operation, 
during which the female genitals are partly or entirely removed or injured with the aim 
of inhibiting a woman’s sexual feelings. Most often the mutilation is performed before 
puberty, often on girls between the age of four and eight, but recently it is increasingly 
performed on babies who are only a couple of days, weeks or months old. [Source: 
https://www.desertflowerfoundation.org/en/what-is-fgm.html] 
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The Shaykh was an outspoken advocate for women’s rights, and you 
may find him addressing women’s issues in his speeches, sermons, 
poetry, and other writings to support this tendency. However, you 
will undoubtedly come across odes like [the blessed wife al-zawjah 
al-mabruka- the unmarried women al-ayyama etc.] if you read or 
listen to his widely disseminated poems. 


Unmarried women 


Another important poem in the genre of social criticism which was 
also put to song was called al-ayaama, Unmarried Women. This 
poem had the explicit aim of reforming traditional practices among 
Sudanese around marriage and the status of women. Perhaps 
the main goal of the poem is to argue that all of the self-imposed 
obstacles of decorum that Sudanese have put in the way of marrying 
are creating major problems in society, leaving youth unmarried, 
frustrated, and likely to engage in illicit behavior. We must also note 
that along the way to making this point, al-Burai takes a firm stance 
against female circumcision, quite a bold statement in a society in 
which the rates of female circumcision are as high as 83% in some 
states, and among many this poem is most famous for that stance. 
The word ayaama (sing. ayyim), which serves as the title to this 
maddHa, can refer to unmarried people of either sex but here it is 
referring to women only. The reference to suurat al-nuur ——marry 
the unmarried people among you as well as the good [unmarried 
people] among your male and female slaves and if [these unmarried 
people] are poor, God will make them rich from his bounty for he is 
vast and all knowing—would be clear to most listeners.*® 


The heart of the madHa is an extended commentary on the 
difficulties that Sudanese face who want to get married. Marriages 
often require so much money that average Sudanese young men 
cannot afford them, and one finds men not able to marry until well 
into their forties and fifties. Islam councils marriage over celibacy— 
the famous saying that you —completed half of your religious duties 
(kammalta nuS diinak) by getting married is taken very seriously— 
and such an inability to marry is envisioned by al-Burai as leading 
to grave sin, such as illicit sex**. 


Al-Burai notes in the last line of the poem that he has —organized 
the means for legitimate marriage. What he is referring to here is 


48- 
49- 
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that in addition to writing madiihsuch as these, since the 1950‘s al- 
Burai worked locally to make the mahr (bride price) less expensive 
and presided over group-marriages (zawaaj jamaai) at no cost to 
families. In 1993 at a massive mahrajaan, he is said to have married 
3000 young people, an event attended by the Sudanese president 
and other dignitaries. 


Additionally, due to the perceived relative lack of men in Sudan 
because of war deaths and work abroad, al-Burai encouraged 
women to marry men who already had wives, thus supporting 
plural marriage (ta’addud al-zawaj) as a means to fight against 
the dangers of spinsterism (al-unuusa). Al-Bura’i even founded an 
organization to fight against this social ill which argued (somewhat 
unbelievably) that even if every man married four girls there would 
still be a surplus as there were so many more women than men 
in Sudan. The madHa itself takes the tone of praising these young 
unmarried women, rather than berating them, as the phrase — 
unmarried women make the days beautiful (al-ayaama zayyinat 
alayyaama) suggests. It begins with a du’a through tawassul by 
means of the status of the Prophet as —the final guide and the 
SaHaaba. Then the poem discusses Muhammad‘s attitude towards 
the unmarried and references two hadith which counsel marriage. 
Al-Burai then turns his attention to Sudanese custom in particular, 
arguing that the —three shins (shabka, shayla, shanTa), which are 
the three sets of goods the groom must give the bride and her family 
in traditional Sudanese weddings are a prime barrier for Sudanese 
men to get married and thus their practice should be discontinued. 
The argument continues that when money is not spent on such 
things, money can be spent on the actual needs of the house, and 
the oblique warning is made that when the husband has no money, 
the wife may try to attain money through sexual looseness. Then the 
issue of the treatment of women is raised and al-Burai argues for 
kindness and councils against female circumcision, saying not only 
that it leads to illness and death, but that it is —ugly. The warning 
is directed to individual men, but also to enforcers of community 
rules whether they be governors of families or villages. A short 
prayer upon the Prophet is offered and al-Burai signs the poem by 
imploring God to grant his wishes due to the fact that he has helped 
facilitate so many legitimate marriages (zawaaj sharaa)°’. 
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LLY cay Cob 
They have ornamented the days the unmarried women 
Lb glal see LEY! yl 
Oh the Lord of creation wake up the one whose heart has slept 
Lal SSI Ig lenwely LLL! cotbh 
By the most guided [Muhammad] and his notables companions 
Lalas 92 Luly cts slinwally bb es) Lb ee OW 
The best of the creation was instructed by the unmarried women, and the 
weak orphans moreover the infants 


gel GLE 93 Ione BIL! gus, ae YL suo eee op Jb 
Said [Muhammad] whom you accept his religion and with the Islam 
believes 
The one who to his faith is preserved themoralthe honesty [marry him]”' 
were Y Lely pages) Ie! 
Be quick to marry, never leave them for a want 
whsmg Set Stored nth 
With goodness crowned them so that their faces will whiten 
cog DE Anh opie Je Gle 
Pure and lawful their stability, sweetened good their food 
Bon pb 9 3) Tyme WW 
Dilka, rubbed, oils deep inside their houses 
chet oe Idols cigerl Ape! 
Give them their due compensation and beware of their wickedness [evil- 
doing] 
CPU 3 \gonsi Cyr wtb 3 
In the depth of darkness, you take pleasure in their laps 


cael bell 
Greatly give them the utmost care 
capal Call 
With perfume beautified them 
A ol 
Strengthenthem with religion 
ASE Y Ly 


And circumcised them never 
pel leah dae 2S 3 
51- In the prophetic tradition 
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In that [circumcision] is harm, with wives had caused damage 


Bye |S aloji betas ly 
Continuant diseases every time increased 


seb Gab oleed! agi 
Begs UY ool ave oS oS 
SS ee grbed Bs 545 oy JE 


He who has expertise said in its cutting a big crime 


x sap JUS bp bo hws 
Compulsory pay compensation before its wound gone healed 


Bly Sill S BYGL 553 


Defamation of the origins attached with girl 


How many time that led to death 


O the guardians warn in villages anddesert 
DLA ttl eI abil 
With the one who cut reaching the relative, and corrupts the prayer 
Sybyg ate lyy Sle Spe 
With the surah of Tabark, our Lord Has given and made a blessing 
Slee aghye 9S AL nly 
With our blessed marriage how many blessed born 
fay gGl3 OFS dee Ulele 
The swift blessing to the one [Muhammad] with the pious essence 
dasll clas) dard bei 65 


Burai has composed compensation to the marriage of shari’a 


Shaikh Al Bur’ai admits education of women and that women can 
acquire high status. It is significant that he allotted special area in 
his maseed in order to teach women religious and other sciences. 
He appointed his sister Al Sara as responsible of teaching women of 
Al Zariba Sufi and Islamic sciences. 
Al Bur’ai advised his audience to treat women well in his different 
poems. He said that the Prophet advised his followers for good 
treatment of women. This is clear in the following verse: 
Salbadlyd Least cold! clinclly Ab VL ney LEY 
Here Shaikh Al Bur’ai insisted on the good treatment of women, the 
orphans and the young children. 
Another tradition that Al Bur’ai stood against in his poetry is the 
52- 
53-Amani. P- 163. 
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tradition of costly marriages. Al Bur’ai through his poetry as a first 
stage and at later stage through his associations stood against 
costly marriages. This is very clear in the following poem: 


cis Tl auogees cal 
Ce YW Gib lgd ane Batt 
metersFy Li pagergil ge! 
reery Cad S eter ath 
CPt PY b pay bes! OLS 


Oh men if you find an accepted Muslim person 
Who keeps his word and has good morals 

Quick let him marry without taking much from him 
This is good for making white their faces (happy) 
Forget about marriage requirements 


Shaikh Abdel Rahim Al Bur’ai used his Madihas as a means of 
putting an end to and combating the harmful practices practiced 
in the Sudan, such as female circumcision, as it has been noted 
of the poetic lines he has created on women’s difficulties. He 
followed the same path as contemporary civil society organizations 
that advocate for the abolition of this harmful custom, calling for 
simple weddings as a strategy of eradicating male-female illicit 
relationships from society. Al Bur’ai at a later stage formed non- 
governmental associations for arranging non-costly marriages for 
youth.** 

Again he stood against another bad tradition that is deforming the 
face (cheeks) seeking beauty. Sudanese women used to deform 
their faces (cheeks) in order to be more beautiful. It is an unhealthy 
tradition and it is found in rural areas throughout the Sudan. 
Women usually used unhealthy means to deform their faces. In one 
of the poems Al-Bur’ai said: 


olaell ayes 

Cp bd cyto 

cplaghololganed 

BD g CAI GEVoLIggs 

Phe eabegly Dhe cabs) 


Deforming faces 


54-Ibid: p-164. 
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Specially cheeks is a bad tradition 

There are so many men who refused to marry them 

Oh State Officials in villages and deserts 

Work to let women pay attention to these bad traditions 

Women even stopped praying 

Shaikh Al Bur’ai called on the State officials for stopping bad social 
traditions that prevailed in the far rural areas. He called them to 
stand up and fight these traditions that harm women badly. 

Al Bur’ai tried to address the socio-rural problems that affect every 
Sudanese village and towns.°° 


Collective marriage 

In addition to Madih and mosques building he is known for 
organizing simplified marriage celebrations in Al Zariba for the 
youth. One of the main activities that attracted the attention of Al 
Bur’ai since early 1950s is the simplification of marriage. He started 
projects to help the youth of low income to marry with low dowry. 


The idea of facilitating public marriages started in 1993 by asking 
businessmen and merchants known by Shaikh Al Bur’ai to provide 
the cost of 2,500 marriages. Money was collected, a high committee 
was formed to implement this project, a store was established to 
make free furniture for each couple, new clothes were imported to 
be given to the participants. This festival continued till the death of 
Shaikh Al Bur’aiin 2005. 

Shaykh Al-Bura’e was advocating co-operative marriage of more 
than one thousand of youth who are lodging in villages around Al- 
Zariba. This means that more than five hundred new families were 
added to the society. Also if we put in mind the AIDS disease which 
is the global illness of today. For sure this institution had given the 
society one of the disease deterrents by keeping the sexual need 
to be within the family and thus the community health has been 
served*®. Women were also targeted by the charity works of Shaikh 
Al Bur’ai as a small institute was build in Al Zariba in order to teach 
women Quranic sciences, jurisprudence, Prophetic tradition and 
other activities such as handicrafts and sewing. This is in addition 
to several campaigns showing the negative aspects of female 
circumcision tradition. 


55-Ibid: p-165. 
56-Farah, Eisa Mohamad. Al-Zariba: A case study, published paper, Institute of African 
and Asian studies, University of Khartoum, 21-23- March, 2006, p.3. 
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Shaykh al-Burai 
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Chapter Three 


The pioneering figures -An anthology 


Introduction 

For many, the very concept of a Muslim ‘saint’ makes little 
sense. However, within the religion’s Sufi tradition, the notion 
of a saint or of a spiritual soul that overlooks the living has an 
established _ history. 


Sufism, often referred to as the mystical dimension of Islam 
, is distinguished by the strong emphasis given to the ascetic 
and meditative practices by its practitioners, where they seek 
visions tobe guided directly from the prophet.°’ 


In reality, this documentary chapter aims to share the little-known 
biographies of righteous Sufi women who lived in Sudan. The 
majority of the characters in this chapter lived during the Turkish 
and Funj eras (1405-1821 and 1820-1866), respectively. While 
certain historical figures, such Sharifa Mariyam al-Mirghania, lived 
throughout the Mahadiyya and British rule (1899-1952), Shaykha 
Leila al-Abonabi is still alive today (as of 2023). 

There have been numerous instances of female saints instructing 
male disciples throughout the history of the Sufism. The famous 
‘Sufi ‘ sheikh Muhyidin ibn al Arabi recounts the stories of two 
women who taught him and were held in high esteem throughout 
their lives. Man’s love for women is frequently used in f poetry as a 
metaphor for the love that exists between people and God. Women 
sheikhs, known as sheikha, are also highly revered as saints and 
held in high regard throughout society in the Sudan. Some Sudanese 
“Sufis” women had attained the status of the righteous wali. The 
meaning of the term “waliyya’” to Sufisis different from that of other 
communities. The idea connotes the woman’s obedience to the 


57- https://web.archive.org/web/20170319195751/http://www.tunisia-live. 
net/2016/11/07/the-untold-stories-of-muslim-saints-in-tunisia/ 


40 


authority of the guardian in various communities.. 


the Sudanese Sufi 
Woman 


As shown in the figure above, and from my perspective, it is 
conceivable to divide the Sufi woman in Sudan into three main 
groups: the virtuous, the poetess, and the praise singer. Both the 
righteous and the unethical scholar are included in the righteous 
woman. Out all the people in the book who are mentioned, the 
upright scholar is highlighted as [a wife or a daughter]. While [a 
mother, a wife, a daughter, in addition to a murid] the category of 
unrighteous scholar has joined. The pious wives and murids serve 
as examples of the second group of Sudanese Sufi women, the 
poetess. Finally, according to the book, the final category of Sufi 
women in Sudan is the praise singers, who are typically female 
murids from the Sufi arqa. 


Batool al-Ghbsha 

One of the most righteous, austere, and devout women in the 
history of the Sudanese Sufi movement is Batool al-Ghbsha. She 
is one of the two daughters of Shaykh Ban Naga, the great wali and 
one of the first men to be initiated into the Qdiriyya in 1577 A.D., 
and the righteous Shaykh Ban Naqa..%° 

She and her sister Zeinab Naqawa had studied the figh with their 
brother Yaqoob while their father had taught them the ilm and 
the Quran. The two sisters were regarded as respected religious 
scholars. 

Her mother was the daughter of the Funj king Amara Dunqus. Her 
father was Shaykh Muammad [also known as Ban Naqa] b. Shaykh 
Mosa Abu-Digqin, who migrated to Sennar as a wanderer from the 
Northern area. When Muhammad's father Mosa passed away when 


58- Abdulgalil. Salih. Sufism in Sudan Historical Study 1405 -2021: The Major 
turuq. https://www.amazon.com/%E1%B9%A2%C5 %ABf%C4%ABsm- 
SudanHistorical-Study-1405-2021/dp/BO9JBMT89J 
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he was seven years old, it was said that in his will, Mosa specified 
that his body should be placed in a boat and permitted to travel to 
its destination after death. It had been carried out in accordance 
with the will, and Muhammad had been accompanied by the corpse 
as it was placed on a boat and dumped in the Blue Nile River, 
heading north. When people arrived in Sennar following the boat’s 
journey, al-Saiyyida Macca, the daughter of king A’mara Dunqus, 
remarked that her son Muammad had remained with his father’s 
corpse after the journey. She added: “waladi Muammad ban naqu, 
my son Muammad his purity had ever been manifested,” which 
was a statement indicating his righteousness and purity. When 
the boat reached the northern part of Sudan, it came to a stop. The 
Shaykh was then laid to rest near the town of Kanoor, and his son, 
Muhammad, went back to Sennar. .°? 

She had been married to Shaykh Abdul-Qadir al-Jaylani’s grandson, 
Sharif Hamad b. Abdallah al-Hasani. He addressed Shaykh Bannaqa, 
who was Shaykh Bannaga when he said, “I came to get my trust 
from you,” and said, “I came from al-Madina al-Munawara as a 
wandering dervish.” Shaykh Bannaqa said, “Yes,” in the affirmative. 
But he dispatched his son Yaqoob to find Batool al-Qabsha and 
marry her to Sharif Hamad al-Khafi. Her dowry was Hamad’s recital 
of poems from the Allah Noble Book. 

Al-Qabsha exhibited no desire in marriage, even if the partner 
was Sharif Hamad al-Khafi, the grandson of the al-Jaylani, because 
she never sought pleasure [in this annihilated world], preferring 
to be dedicated, obedient, and wandering instead. Bannagqa, 
however, coerced her into accepting Hamad as her husband. 
Hamad eventually withdrew after being startled to see a ferocious 
lion on his first night with her. The second day, she [al-Qabsha] 
had moved into water that slowly rose and fell until it was nearly 
drawn, leaving him with little choice but to leave the house. For 
the seventh day whenever nightfall While they were by alone, they 
were promoted in his presence to a different position. Therefore, 
his only option was to alert the father, who warned her directly: 
“If you don’t obey your man, I'll take Iman away from you.” It was 
reported that the husband was unable to remain until mooring 
because he left Tubakha [her family village] a wanderer. However, 
what was strange in the end was that when Sharif Hamad passed 
away, he was buried close to his wife al-Qabsha at the village of al- 
Dinigila, southwest of Haj Abd Allah town, far from the village of 
59- Ibid 

60- Sudan News Agency [SUNA]. Ayam fi Masid wad Bannaqa. Issue Number 110, 
Monday 7* of April 1980,. P 30. 
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Shaykh Bannaga, her father..°* 


Batool, also known as the pious wandering woman, was an ascetic, 
devout follower of God, and a source of blessings. 

According to her hagiography, al-Sayyida Batool showed signs of 
her saintliness already in early of her age. She is one of the few 
women to have been the subject of a written saint’s life (mandqib) 
in the illustrious book of Tabaqat wad Dif Allah, of her time, and 
‘represents a leading figure of women’s sainthood in Sudan. She 
stands in the popular memory as a strong and revered woman saint. 
For the sake of her devotion, she traveled the countryside, leaving 
the abundance and ornament of earthly things behind, and 
discovered intimacy, connection, and kinship with forest animals, 
who, according to what was being said, had gathered around her. 
She had to agree to marry Sharif Hamad, a wanderer who had come 
to the region of Yaqobab, but she did so out of love for her brother 
Yaqoob. After much speculation about her marital history, she 
eventually gave birth to her husband’s son Shaykh Hajo, one of the 
revered Yaqobab saints who, according to legend, spent seven years 
on the mountain in solitary piety. 

She reportedly used to write the Holy Qur’anin her own handwriting, 
according to another source. She owned a school where she taught 
young people, and she was an expert at memorizing and reciting 
the Quran. 

Al-Ghabsha was revealed to be a nickname for Batool, which reflects 
the ascetic lifestyle she had led. Her amazing life story revealed that 
she had no interest in the adornment and ornamentation of life. 

She was made into a Saint as a result of her spirituality and good 
deeds, which also left a legacy of supernatural and divine tales 
known in Sunni Islam as “Karamat” that surrounded her life. 
Shaykha Batool had died and been buried in Haj Abd Allah area in 
central Sudan. °. 


61- Ibid: p- 30. 

62- Abdulgalil. Salih. SGfism in Sudan Historical Study 1405 -2021: The Major turuq. 
https://www.amazon.com/%E1%B9%A2%C5%ABf%C4%ABsm-SudanHistorical- 
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The grave of Shaykha Batool al-Qabsha - southern of Gezira 


Zeinab [Naqawa] bit Shaykh Bannaga 


Zeinab Naqawa is another well-known member of the Yaqoobab 
clan who eventually helped to establish another important branch 
of the family in Sudanese history. According to her life story, Zeinab 
“Naqawa’” is a devoted disciple of God who is an ascetic, worshiper 
of God, and a righteous person. She is the daughter of renowned 
wali Shaykh Bannaga Ibn Shaykh Musa Abu-Diqin. She is Batool 
al-Qabsha, a virtuous woman,’s complete sister. They were the 
Shaykh’s only two daughters. 

Zeinab ‘Naqawa’ had studied the Qur’an and its sciences with her 
father and gained expertise in religious sciences with Yaqoob, her 
full brother. She had married Shaykh Haj Idris al-Rifai, one of her 
father’s murids, and given birth to his son Abd al-Raziq ‘Abu-Qroon’ 
Abu-Qroon went on to found a notable religious f family, with 
members scattered throughout Northern Sudan’s Nile Valley and 
Central Sudan’s Sennar area. 


Fatima bit Jabir 


Fatima bit Jabir comes from the illustrious Ghulam Allh b. Ayid 
family, which has been known throughout history for its intellectuals 
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and jurists. 

Fatima bint Jabir was a faqiha, a scholar who memorized the Quran. 
She was also the mother of fuqaha and the full-sister of scholars. 
Despite being the only daughter among her four brothers, Wad 
Dif Allh had said that she was on par with their level of ilm. They 
are the great-grandchildren of the well-known scholar and pious 
Ghulam Allh A’yyid al-Rikabi, who spread Islam and the Quran in 
Sudan during the Funj Sultanate. In her lifetime and beyond, she 
was undoubtedly a pillar of religion and wisdom. The dissemination 
of the Shadhiliyya religious order’s teachings in Sudan is credited to 
her grandfather, Shaykh Ghulam Allah A’yyid al-Rikabi®. 

Fatima bint Jabir b. A’awn b. Salem b. Rebat b. Ghulam Allah is how 
she is officially known. She is the sister of Jabir’s four sons, Ibrahim, 
Abdr-Rahim, Abdr-Rahman, and Ismael, respectively. 

Along with the entirety of the arts, sciences, and fiqh, she had 
memorized the Qur’an under the instruction of her father. She had 
moved to the land of Shaiqia with her husband, Shaykh Sarhan 
al-A’wadi al-Ja’ali, one of Jabir’s sons, after the birth of their first 
child, Muammad [Soghayroun], to the land of al-Abwab, at the Quz 
al-ilim, south of Shendi, where the first regular Quranic khalwa and 
fiqh teaching for women had been established. One thousand or so 
women from all around Sudan were said to be a part of the khalwa, 
according to reports. 

She performed the pilgrimage with her brother Shaykh Ismael b. 
Jabir, as well as her son Soghayroun, who was only nine years old 
at the time and had not yet reached puberty. At Arafat Mountain, 
his uncle Shaykh Ismael had prayed to Allah, and eventually he 
[Muhammad] had grown into a man. 

She had Amina, the mother of Shaykh Muhmmad al-Tingar and 
his brother Maziri, who were given the ilm by their uncle Shaykh 
Soghayroun, from the families she had, in addition to Omar and al- 
Haj Abu-Alqasim, who was the inheritor to his uncles’ ilm. She also 
had Omar and al-Haj Abu-Alqasim. 

Through their students, the four sons of Jabir effectively spread ilm 
and the Quran throughout the nation, earning them the honor of 
being responsible for its spread. However, the Maliki School of the 
Sons of Jabir had been firmly established and consolidated under 
their sons, grandsons, and students in every region of Sudan in 
addition to the neighboring countries. 

63- Abdulgalil. Salih. Sufism in Sudan Historical Study 1405 -2021: The Major 
turuq. https://www.amazon.com/%E1%B9%A2%C5%ABf%C4%ABsm- 
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Shaykh Soghayroun institute at Qoz al-IIm near Shendi 


Aiysha bit al-Qadal 

One of the greatest forerunners of religious instruction in Sudan was the 
faqira Aiysha bit wad Qadal, who was just, pious, worshipful, memorized 
the Qur'an, and also taught others. As a result, she began teaching both boys 
and girls the Qur’an in her Quranic schools close to Jabal Awaliya, south of 
Khartoum. She is a member of Shaykh Khujali Ibn Abdur-Rahman’s family 
and clan, as well as having been his Qur’anic instructor while they were 
children (1645-1743).©. 


Umm-Mariyum bit Muhammad al-Qadal 


Her full name is Mariyam Muhammad al-Qadal, and she goes by the 
nickname Umm-Mariyum. She is descended from the Mahas tribe on her 
mother’s side and the Moroccan nation on her father’s. Her grandmother 
on her mother’s side is the Sharifiyya Fatima bint Hamad Abu-Dannana. 
Shaykh Hasan wad Husna and Shaykh Idris wad al-Arbab are her uncles. 
One of the forerunners of her era, she was renowned for her religiosity, 
piety, and wara. She was also a top student of legal, fiqh, and Quranic 
sciences. She came from a prominent family in Sudan that was renowned 
for its asawwuf, righteousness, and religious knowledge.®. 


65- https://www.sudaress.com/sudanile/125394 
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At Tuti Island, the neighborhood of Khartoum established by her 
father Shaykh Hamad, she advocated for women’s education. Given her 
upbringing and upstanding family, Umm-Mariyum’s popularity spread 
widely; nevertheless, her son, a distinguished scholar and wali, has been 
referred to as wad throughout Sudanese history.-Umm-Mariyum (¢3,+ al >5)°” 


Despite this, neither did wad-Difallah inform her culture nor did he 
write about her among the scholars of the day. She was at the level of her 
contemporaries scholars, however, as evidenced by one of her students, 
Shaykh Khujali, who excelled. 


Mariyam al-Hasan granddaughter of Shaykh wad-Umm-Mariyum 


Aiysha bit Abu-Deleq 


The righteous woman Aiysha bit Shaykh Ali Abu-Deleq, who 
migrated from Yemen and settled in al-Butana area, after he studied 


67- Ibid 


68- Yahiya Muhammad Ibrahim. Tarikh Atalim Adini fi Asudan. Dar al-Jeel, Beruit, 
1987, p 213. 
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ilm under Shaykh Abdr-Rahman wad Jabir, and initiated into the 
Sufi path under Shaykh Salman al-Tawali, considered one of the 
strongest Sufi women in the history of tasawwuf in Sudan. For 
she was the first Sudanese Sufi woman that had been assigned as 
khalifa to the Sufi carpet in the country, following the passing away 
of her righteous father®. 

Ustaz al-Tayyib Muhammad al-Tayyib, a renowned Sudanese 
folklorist researcher, claimed that Sudanese women had 
contributed significantly to society and had played a noteworthy 
role by emphasizing their experiences and accomplishments 
while taking use of the freedom and opportunity provided by their 
fathers’ homes. And some of them had done so brilliantly that their 
presence had caused confusion in the society’s dominant male 
culture. 

For instance, when Shaykh Ali Abu-Delegq, a great religious man, 
inquired who you would prefer to succeed you as khalifa. Even 
though there was a male in his family, he underlined that [my 
daughter Aiysha] would be the successor to the tariqa carpet as he 
declared to them when he was dying. 

Since her name had become so dominant and had surpassed even 
her husband following the death of her father, the man’s choice of 
the daughter was neither hasty nor accidental. The existence of a 
woman at the top of the tariqa and her role as the Quranic khalwa’s 
tutor was an unfamiliar experience to society. So, society made an 
effort to resolve this situation by adding the name of her spouse to 
the Qur’anic fire. 

She had children with Ali, al-Naqar, Shaykh Mudawi, Abdallah, Taj 
Adin, and Yasin from her marriage to her cousin Badawi Abu-Deleq. 
70 


Aiysha bit al-Haj Abdallah 


Her full name is Aiysha bint the perfect wali Sharif al-Haj Abdallah 
[1600-1680], Ibn al-Sharif Muhammad Ibn al-Sharif Ali al-Qidwa, 
whose lineage ends with Imam al-Husein, Muhammad’s grandson 
through the Gnostic Shaykh Abdur-Rahim al-Qinawi. During the 
reign of the Funj Sultanate in the sixteenth century, Sharif al-Haj 
Abdallah traveled to Sudan to spread the dawah. According to the 


69- http://repository.sustech.edu/bitstream/ 
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THDI%84%DBE%AT%DB%B7IM%DB%AT%D8%B1%20%D8%AT%DI%8- 
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account of his journey to Sudan, he befriended Shaykh al-Haj Fiqida 
al-Amrabi while they were both performing the Hajj, and their 
friendship and companionship was for Allah’s sake. However, al- 
Sharif al-Haj Abdallah, a Shadhaliin tariqa , had made his home in 
the region that is now known as “Haj Abdallah,” which is situated 
between Madani and Sennar. He then established his home and 
Quranic khalwa, married Amna of the Dubasin tribe, and had two 
children: the righteous Aiysha and Muhammad al-Majdhub. The 
latter died in infancy, but Aiysha, who had studied the Qur’an and 
religious sciences with her fathers, became a model of a devout, 
worshiping, and ascetic woman. And as a result of her reputation, 
the locals start referring to him as “Abu-Aiysha”’!. 

Aiysha, a devout woman, wed Qinawai, a cousin who had traveled 
with Shaykh Hasan al-Taiyar in search of al-Sharif al-Haj Abdallah. 
So Aiysha granted him a boy they called “Salih,” Salih had four sons 
as a result of his subsequent marriages: Qinawi, Daf Allah, al-Nur, 
and Nurrian. 

The descendants of Aiysha are currently spread throughout central 
Sudan, primarily in the villages of Amart al-Haj Abdallah, Dinigila, 
al-Sharif Salih, and Abu-Sugra. The first tomb’s building to her 
father was credited to Aiysha’s. 

When she passed away, the righteous Aiysha was buried at the 
cemetry of her father Sharif al-Haj Abdallah.’. 


71- Abdulgalil. A. Salih. Article on Sharif al-Haj Abdallh. 12/1/2012. 
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The tomb of al-Sharif al-Haj Abdallah Aiysha’s father in central Sudan 


Umm-Hagin al-Mak Hamad 1747-1796 


This great woman was born in Halfaiyat al-Mulook, roughly in the 
years 1160 H.A. to 1747 AD. Her father, Mak Hamad, was a Jumuaia 
[Ja’aliyin] of Mak Samkiyah ancestry. She was born to Shaykh Ajib 
al-Manjolok, who was buried at Qari, and Wanasa bint al-Arbab 
Shamam al-Abdallabi. She had been referred to as Umm-Haqin 
because of such noble households. Al-Faki al-Amin, one of Shaykh 
Ahmad al-Tayyib al-Bashir’s esteemed and early followers who 
founded the Sammaniyya Sufi order in Sudan and Egypt, had 
been a blessing to her. And the connections between the Abdallab 
and the Jumaia were particularly strong between Shaykh Ajib al- 
Manjolok and Shaykh Hamad al-Najeed on the island of Islanj since 
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the former had constructed a mosque at the dwelling of the latter 
on the island. Additionally, the marriage of the fathers of al-Faki 
al-Amin wad Umm-Hagqin from the Abdallab, which was evident 
at the time of the birth of the illustrious wali al-Faki al-Amin, had 
strengthened links between the two clans, the Abdallab and the 
Jumaia”’. 

Al-Faki al-Amin, however, left his mark on Sudan’s religious and 
educational landscapes by sparking the flame of the Quran during 
the Black Sultanate (1504-1821), while his khalawai went along 
with its fame. This is what attracted so many illustrious students 
from both inside and outside of the nation. Consequently, many 
well-known Sudanese Sufi shaykhs” were formerly its students.”*. 


on 
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The tomb of Shaykh al-Amin the son of Um-Hagqin 


Amouna bit Abboud 

One of the forerunners of religious education in Sudan during the 
Turkish and Sennar Sultanates was Amouna bit Abboud. She had 
a notable role she played, similar to some other women of her 
generation. Along with receiving pilgrims from West Africa who 
73- Draft paper from Shaykh Salah Shaykh Idris the Khalifa of the Sammani centre at 
Isalnj, on 14/8/2022 
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traveled to Mecca via Chad’s routes, traveling via Wadi Hawar, 
reaching the Nile bend at al-Dabbah, then Korti, across the desert 
of Baiyyoda to reach Atbara, and finally Suakin’® 
Her father Abboud is from the Wasif b. Swar b. Shaiq family. 
Ibrahim Abboud, the Sudanese president from 1958 to 1964, is her 
grandson. Amouna is the sister of the illustrious warrior Mihira, 
who fought the Turks in the Battle of Korti in 1820. 
Amouna was the first Sudanese woman to build centers and 
khalwas for educating the kids in her neighborhood after she 
prioritized education more than she did family development. In 
addition to providing for their lodging and expenses, she created 
separate courses for each male and female youngster. She recruited 
Shaykhs and professors from beyond her region, and she rose to 
prominence both in the east and the west, particularly among West 
African pilgrims. 
Amouna once offered lodging to ilm students, and she also owned 
wide grounds along the Nile River that were available to pilgrims 
from farming. Some of her clans who were skilled farmers used to 
assist her. She had two water wheels for growing cotton because 
she was the first person to come up with the idea. Women from 
her residence and the female pupils of her khalwa who studied the 
Qur’an carried out the work of waving the cotton during the crop’s 
harvest, transforming it into a ready-made fabric for clothing. It was 
reported that she used to give the pilgrims what was remained of 
her product. She used to make the school’s uniform out of weaving. 
Amouna also used to collect the skins of dead animals, using them 
to make the well-known shoes (al-Shiqiyyana), which he then gave 
to pilgrims and scholars alike. Her greater compassion for the 
pilgrims made her more visible and informed, and as a result, they 
disseminated her reputation everywhere. She had received offers 
from some locals to take over portions of their farms, which had 
caused her to spend an increasing amount of money on religious 
instruction and the Holy Quran. Everything began to bear her 
name over time, including the Amouna’s village, Amouna’s Island, 
Amouna’s waterwheels, and Amouna’s palm palms. However, the 
West African pilgrims began repeating her name as a result of her 
popularity: 

Biyl M gepw Lleg ail 
O Allah hastened our arrival to Amouna’s home. 
75- Abdulgalil. Salih. SUfism in Sudan Historical Study 1405 -2021: The Major turuq. 
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According to the researcher Ustaz Omer al-Husein, the Takareen 
pilgrims from West Africa expressed great respect for Amouna 
bit Abboud and claimed to be familiar with Mecca, Medina, and 
Amouna. They also pronounced the ends of each word of the list 
with a distinct fatha, saying “Maccata, Madinata, and Amounata.” 
About her Rufa’a Rafae al-Tahtawi says: “On my way to the land of 
Shaiqyya in the Dongola Province, I had seen a wife of Sanjak named 
al-Malik al-Ezairiq, known as Amouna, reading the noble Quran, 
and a founder to two offices [khalwa] for the teaching of the Quran 
as well as for the memorization of the mutton [fiqh footnotes], one 
for boys and the other for girls, she to pay the the expenses for 
the two offices out of her earnings from the cotton cultivation. She 
had seclusion rooms for the devotees and ascetics, especially those 
who traveled from far-off locations and were performing the hajj, 
and she was quite concerned about the legality of her expenditures. 
Her home is comparable to the takiyya for the underprivileged 
and bystanders. In the past, the Wadi-Bishara village served as the 
location for all of these activities”®. 

Amouna served as a role model for the ascetic, pious woman who 
feared Allah and met men behind a curtain. She devoted her entire 
blessed life to serving others, with the sole purpose of spreading 
knowledge and the Book of Allah’’. 


Shaykha Amouna bit Abboud centre at Wadi Bushara 
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Mariyam bit Haj Atwah 


The Shaykha, Qur’an memorizer, the preaching teacher Mariyam 
bint al-Haj Atwah, was of Moroccan in descendants who settled 
Berber [al-Makilab].. She was brought up by her father, the faqih 
Atwah al-Maghrabi, and was taught the Qur’an at her father’s home, 
where she remained until she was the most educated woman of her 
era. She was engaged to the learned Shaykh Muhammad Ahmad 
b. Jalal Adin al-Majdhub after numerous men had inquired about 
marriage due to her widespread popularity, who was a blessing to 
him and rewarded him with sons, the most important of which was 
the scholar Shaykh Majdhub Jalal Adin, who was well-known to the 
later generation because he taught at Gordon Memorial College. In 
addition, the Shaykha was the grandmother of our exceptional poet 
Muhammad Ahmad al-Mahjoub”. 

In al-Damar, Shaykha Mariyam had a living scientific activity 
because she used to teach the Qur’an and figh for everyone while 
also allocating more time for women’s preaching. She also wrote 
several of the supplication and prayer books in addition to the 
litany of Imam al-Mahdi and volumes on the Quran, among other 
tangible contributions”’. 

In this ode, her legendary grandson Muhammad al-Mahadi al- 
Majdhub acknowledges her kindness toward him, saying: 


Sse isles op gl \as 
Kaul Otel Lbs a gl 


When she passed away, her grandson, the poet al-Majdhub, wrote 
a number of elegist odes, one of which is titled “The Mother of My 
Father,” in which he cried for her and expressed his sorrow: 


LIS he = be 
a; SYo) 4! ae 
Lae glely o> gu 
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be Met alee 
Ugty clael nel gly 
a 
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Lapleall preg fell Bam 
dal cans gel 
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Sahl eons pathy ood 
Led eslly cylall gal 
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And in another ode he was weeping her saying: 
ts BS Ere oe Ms 
Lyle) GbSS patil! aval 
SY aly GU bbl 
Luss Ipbleg lll byes 
Yo JUL ole Iynaes dh 
Lael) YY OUaLI ipa 
Sine de oledls 
Cpe oe WU 4a) G ; 
In conclusion, Shaykha Mariyam servedas an illustration of aserious 
scholar who had built her own women’s school and subsequently 


actively contributed to raising knowledge among the people in her 
culture, particularly women, and thereby battling ignorance. 
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Muhammad Ahmad al-Majdhub the grandson of Shaykha Mariyam bit Haj Atwah 


Fatima bint Assad 


One of the oddest episodes in Sudanese history is the marriage 
of Sayyida Fatima bint Assad, who agreed to wed at the age of 
70. However, when he told me about her late-life marriage and 
subsequent childbirth, her grandson Othman Abu-Sabib said: “In 
reality, our mother Fatima bint Assad is our grandfather Ahmad 
Abu-Sabib’s aunt; additionally, al-Rubatabi, the grandson of Awlad 
Madani, is also her uncle. Before she passed on to the afterlife, 
Shaykh Ahmad Abu-Sabib, our grandfather, appeared to her in a 
night vision and advised her to consent to the marriage because 
she comes from a line of righteous individuals. She was reminded 
by him that what he was saying was not his own speech, but rather 
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the word of those in the presence (hadrah). I agree, but how I can 
accomplish this, she remarked to him. He advised her to visit Wad 
Simieri, noting that he was a pious wali and a man ahead of his 
time®?. 

She traveled to a valley near the village, where the wali wad Simieri 
resides, nevertheless, accompanied by one of her female servant 
girls who worked for her at the khalwa. The wali there greeted her 
and inquired, “Did your uncle tell you?” He offered her a carpet to 
sit on while she gave him eight pieces of cooked corn bread. He then 
stated to her, “But they’re seven, not eight,” in an instant. He offered 
her milk, which she drank, and said, “I have nothing much to say,” 
before praying for her and telling her that “your husband will come 
to you in your place, and then you will have to choose. At the age of 
seventy, she began to menstruate, therefore he advised her to carry 
the carpet with her when she got up from the carpet and went to 
see her animal®. 

Fatima bint Assad hails from the al-Matamr village of Ja’alin, 
which lies halfway between Um-Ali and al-Mahmiyya. She was a 
remarkable, righteouss Sudanese woman who made a significant 
contribution to Qur’anic instruction in the time of women. She 
was renowned for her extensive grasp of fiqh and her capacity 
for memory. She was admired by the men of her period because 
of her renown, but despite numerous proposals, she consistently 
turned them down and chose to pursue a career in teaching and 
ilm instead. She had received marriage-related advice from her 
students and fellow citizens as time went on and she approached 
spinsterhood and the creep of age. She was known to Shaykh al- 
Globawi in the northern Berber region and to Shaykh Abd al- 
Wahab the Wahahib, two illustrious outstanding men of the Qur’an 
and fiqh. Shaykh al-Faki Hamad wad al-Majdhub of al-Damar 
welcomed us into his home as guests because the two men had 
traveled together for her engagement. The Shaykh inquired as to 
their concern, and when they informed him of their goal, he gave 
them praise. In case of failure in their mission, Al-Faki al-Mjdhub 
advised on their departure that they should bring up his name in 
her presence as a third fiancé. He was aware of Shaykh Fatima bint 
Assad’s spiritual standing. 

After being welcomed with dignity and reverence when they arrived 
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at al-Mutamar, each of them eventually introduced themselves and 
asked for her hand, but she never gave them any of her responses. 
When they ran out of options, though, they made the offer of Hamad 
wad al-Majdhub, who at the time was very old and she accepted 
him as a husband rather than others who were younger. She gave 
birth to al-Faki Mansour, the grandfather of the Manasir, from their 
marriage, and the most prominent member of this family was the 
khalifa of the Majadhib and the holder of the Mahdiyya banner who 
was assassinated by the English leader Kitchener when Berber and 
al-Damar conquered. 

Father of Fatima bint Assad was an illustration of a devout, reverent, 
and erudite fiqh scholar. He gave his daughter the name Fatima bint 
Assad in honor of the mother of Imam Ali Ibn Abi-Talib [Allah honor 
his face], and as a result, Matamr bint Assad is still known in the 
village ofal-Matamr’’. 

She lived during the era of the Funj Sultanate [1405-1821]. 


Um-Kalthom bit al-Shaykh al-Qurashi 


Her father is the Shaykh, a scholar al-Qurashi wad Azein, who 
acquired the highest spiritual rank and served as a pillar for a 
large number of seekers of knowledge. Among them was Imam 
Muhammad Ahmad al-Mahdi, who went on to become one of his top 
pupils. There were Um-Kalthom and al-Nima, two skilled women 
who could memorize the Qur’an, in al-Qurashi in Azein’s home” . 
Um-Kalthom had made a commitment to teaching both girls and 
boys since she was young. But once a group of Halawin known 
as “al-Madidab” had set the boys’ khalwas, she concentrated her 
energies on teaching the girls and, over time, gained a considerable 
reputation both inside and outside the community. Um-Kalthom 
continued to build khalwas and dwellings for residents to house 
the students, which in turn inspired the girls, mostly from Gezira, 
to join her. 

It has been said with evidence that her students were talented, and 
because she cared about ensuring that they memorized the Quran, 
they were only permitted to leave the khalwa in circumstances 
of marriage. However, so many of her students had been married 
while still living in her house and khalwa. The bride was therefore 
married to her husband with the help of her female friends during 
83- Al-Tayyib Muhammad al-Tayyib. Al-Masid. Dar Azza for publication, Khartoum, 
2005. 
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their prayers and light songs.®° 

In addition to her concern and care for the girls, she also used to 
teach the sons of her close family members. In this regard, and 
under her supervision and guidance, the grandson of her son, the 
judge Muhammad al-Amin al-Qurashi [the narrator of this piece of 
news about the lady] stated that Imam al-Mahdi was very fond of, 
and so kind to this Shaykha, while in the end had married her sister 
al-Nima who gave him his son al-Sayyid Ali al-Mahdi.* 


The tomb of Shaykh al-Qurashi the father of Um-Kalthom 


Raya bit Abu-Zayid 


Raya bit Abu-Zayid, the mother of the illustrious_wali Shaykh al- 
85- Ibid 
86- Al-Tayyib Muhammad al-Tayyib. Al-Masid. Op. cite., p353. 
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Obied wad Badur [1810-1884], the founder of the Badrab center’s 
Qadiri branch, was one of the important Sudanese virtuous 
women who had made their mark on the Quranic teaching and the 
dissemination of awareness in society. Sheikh Ahmed Wad Bader, 
also known as Obaid Wad Raya after his mother, was described by 
eminent Sudanese scholar al-Tayyib Muhammad al-Tayyib in his 
documented book al-Masid. The mother of Raya, whose father was 
Abu Zaid, was Azla. She came from a devout household that had 
close ties to other religious organizations like Shiekh Hassan Wad 
Husuna’s Maseed. Raya had such a powerful personality that her 
son, Obaid Son of Raya, was named after her. My mother was my 
Shiekh because she taught me the Quran, Obaid stated”®’. 


When the young wad Badur asked to increase his meal portion, 
Sayyida Rayah told him and said: [sajam khashmiy, lit, what a 
disaster!!?] Sayyida Rayah was very concerned with raising her 
blessed son following the path of the “f” righteous predecessors, 
adhering to the way of zuhud, and being content with the little. She 
said, “am looking forward to seeing you [great] like my ‘bull’” (she 
meant Shaykh Hasan wad Husuna).®®. 


“Since I bore him, and while he was growing up, I had never seen 
him followed whim,” Shaykh al-Obied’s mother stated about him. 
Additionally, he frequently proclaimed, “I am the son of Raya 
who always does the right thing.” But the Shaykh eventually 
decided to create his own Quranic School [khalwa], which serves 
as an illustration of the renowned modern-day khalwa centers in 
Northern and Central Sudan*’. 

Sheikh Al Obeid Wad Badr, a reverend of the Qadiriyya order who 
founded the school after having a vision, established the khalwa in 
Omdawanban in 1867. Sheikh Wad Badr’s descendants think he 
has supernatural powers. Due to its lineage of illustrious sheikhs 
and the caliber of its instruction, the institution is among the 
most well-known in Sudan. Today, more than 1250 students from 
Sudan, Chad, Cameroon, and Nigeria attend this religious school, 
which is about the size of a small village. To learn written Arabic 
and gain a complete understanding of the Quran, it typically takes 
three to six years. The majority of students in Sudan attend public 
schools, although some parents opt for this option because of their 


87- Alshafaa Abdelgadir Hassan. Girls’ Eduaction in Sudan: Past, Present & Future. 
PhD thesis [UNESCO]. 

88- Omer Bashir. Been Raya wa Hadia Umahat Wahibat, https://www.sudaress.com/ 
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religious values. They will continue receiving religious teaching 
once they go from Omdawanban. Sheikh El Taib, the founder’s 
great-great-grandson, is currently in charge of running and funding 
the institution. He keeps maintained the custom of giving his 
students a free education. By presenting the wooden “slate” (loah), 
used to write the lesson, and a benediction, the Fatiha, he himself 
initiates each student. On this wooden tablet, using a sugar cane 
pen filled with an ink made of soot or charcoal, the kids learn how 
to write Arabic for the first time. In Sudan, there is a sophisticated 
social system supported by Islamic institutions. Due to ancestry or 
spiritual attributes, the sheikh is the property’s master. He serves as 
the guarantee and assigns his Khalifs to transmit his teachings. The 
curriculum is structured around memorizing the Quran and reciting 
it aloud (tawjid), as well as teaching students how to pronounce 
and intonate words correctly, learn canon law, and study the Hadith 
(a collection of the Prophet Muhammad’s traditions]. The student 
will be regarded in his town after spending several years in school 
since he is able to read and recite the Qur’an. Then he will get the 
chance to teach the local children in the most isolated parts of the 
country. *°. 


Shaykh Hayati wad Hamad, a renowned and eminent Sudanese 
poet and the grandson of al-Obeid wad-Raya, commented on and 
displayed the pride of the Sudanese in naming their children after 
their mothers in his ode: 


by a) git Sle 


ayyle Lal gle 


So, the poet Hayati in the above lines has shown his pride in his 
grandfather ‘wad-Raya’’!. 


The lyrics of the song “al-Ghazaliyya,” written by the poet wad-al- 
Naziiha and sung by the renowned Sudanese singer Ali Ibrahim al- 
Lahau (1942-2019), refer to Shaykh al-Obeid by his mother’s name. 
The odes’ words are as follows: 
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Moving with her young child and family Sayyida Raya bit Abu-Zeid 
had come to pass away in the area of Ghoz Rajab near Atbara River”’. 


The tomb of Shaykh wad-Badur 
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Mariyam al-Mirghaniyya 1870- 1952 


Sit Mariyam, the granddaughter of al-Mirghani, the founder of the 
Khatmiyya tariqa, is one of Sudan’s most notable religious women. 
Great celebrations are held at her tomb in the eastern Sudanese city 
of Sinkat. 


She is the daughter of al-Sayyid Muammad Hashim b. al-Sayyid 
Muammad Uthman al-Mirghani, the founder of the Khatmiyya ‘arqa. 
Sharifa Mariyam is one of the most well-known women in Sudan 
and a leading role in the Sudanese ‘f’ movement. Fatima Amad 
Awali is her mother; she is the cousin-daughter of al-Sayyid Ali and 
a member of one of the most prominent Ariqa Bijawaite families in 
Suakin. Her birth year was 1870. Her grandfather built the zawiyya 
al-Sayyid Muammad Uthman al-Mirghani for the education of 
women, where she studied the fiqh and the Holy Qur’an. 


By the time she was in her prime, she had been initiated into the 
Khatmiyya tariqa by her father, al-Sayyid Hashim al-Mirghani, and 
spent her time engaging in spiritual training, dhikr, awrad, teaching, 
and giving food..** 


She was married to al-Sayyid Muammad Uthman TQj al-Sirr (1849- 
1903), a relative. She didn’t have any children, but she formed a 
family out of the poor, orphans, and passersby as well as widows. 
She provided them all the necessities of life and took care of them, 
earning the nickname “the mother of the poor” as a result of her 
charitable activities’. 


After the passing away of her husband, she had taken the 
responsibility of spreading the da’wah. 


Al-Sayyida Mariyam served as an example of a devout, righteous 
woman because she lived off of her personal funds—her share of 
the Marghanis’ inheritance in the Hijaz—only for food, drink, and 
clothing. She used to only eat meat from her goats and not drink 
milk since she wanted to keep them away from people’s possessions. 
She drilled an own well for drinking water. 


She was among the first to support girls’ education, particularly 
religious education, as she established mosques and khalwais 


94- Abdulgalil. Salih. Sifism in Sudan Historical Study 1405 -2021: The Major turuq. 
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primarily in Haiya, Sinkat, Jabeet, Kamsana, and Saloom. 
Additionally, she gave to the Egyptian Secondary School, and via 
this, she used to pay some of the staff members’ salaries. She also 
made a contribution to Port Sudan’s civil education foundation. 
To her credit, she played a key role in developing midwifery in the 
region by sending Zeinab Abd Allh Omer to practice as the first 
midwife using scientific methods. 

During her lifetime, Sharifa Mariyam made two travels because she 
used to spend the summer in “Sinkat” and the winter traveling back 
east to Swakin. She succeeded in fostering a culture of tolerance 
throughout these two excursions among the local tribes, which is 
a testament to the good of the community’s peaceful coexistence 
based on the spirit of citizenship.. 

Following her return from Egypt in 1952, Sharifa Mariyam passed 
away after leading a life full of significant accomplishments. She 
was buried in Sinkat close to her mosque and masid.” 

She left behind a remarkable legacy and will continue to have a 
special place in the hearts of the people of eastern Sudan for a very 
long time. 

Her tomb is well-known and holds great significance for Eastern 
Sudan’s heritage and history, particularly that of Sinkat town. 
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Sayyida Mariyam al-Mirghania - Sinkat - East of Sudan 


Farrah Bitai 


Farrah bint Bitai is our master Ali Bitai’s full sister and the person 
who fought for female education at Hamishkorayb. She is known 
as Al-Shaykha, the God-fearing, Mother of the Fuqara, Memorizer, 
and Devoted. She was an example of a patient woman who had 
continued in the service of knowledge inside the masid of Shaykh 
Ali Bitai with all sincerity. 
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She was the Masid’s senior instructor of the Qur’an and served as 
its advisor in all matters. Despite her advanced age, she tirelessly 
continued to perform such honorable deeds“. 

Since the country’s independence in the early 1950s, the 
mountainous Border Beja region of Eastern Sudan—now referred 
to as the Borders Rural Council(s)—-seems to have experienced a 
historically unprecedented outburst of khalwa revival, centered 
on Hamishkorayb, which appears to have led to a broad social 
changeSo it was said that ignorance, irreligion, murder, armed 
robberies, banditry, and taking joy in wrongdoing and criminal 
activity were the typical elements of social life?’. 

But things have radically altered since then. Large and populated 
khalwas have sprung up all throughout the area for the instruction 
and study of the Qur’an and Islam for both men and women, young 
and old. It is generally believed that as a result, social life has 
undergone a significant transformation, peace, stability, and asense 
of fraternity have ruled, and overall social and economic progress 
has been occurring. Such a miraculous transformation appears to 
have usually been credited to the initiative and efforts of al-Shaykh 
‘Ali Bitai, a “God-sent saviour” to his lost people”. 


Al-Shaykh ‘Ali Bitai’s sister, Nafisa, is credited for founding the first 
women’s khalwa in the area in 1954. Her sister Rih Bitai took over 
after her untimely demise. 

It should be mentioned that prior to 1954, women were allegedly 
taught the Qur’an and the fundamental principles of their own 
faiths in each family. 

As a result, it was deemed necessary to assemble all the female 
students of Hamishkorayb at a single huge khalwa in the village 
center, per the directions of al-Shaykh ‘Ali Bitai. 

The majority of these women traveled with their husbands, but 
it was reported that 500 of the unmarried women were brought 
by their parents and left in the care of some of the families of 
Hamishkorayb. 

About sixty Shaykhat, who had memorized the entirety of the 
Qur’an, as well as a larger number of female assistants, made up the 
teaching staff of the women’s khalwa in 1981. All were accountable 
to al-faki al-Tahir Abu Bakr, the head supervisor of the women’s 
khalwa education at Hamishkorayb”. 

96- Al-Tayyib Muhammad al-Tayyib. Al-Masid. Op.cite., p354. 
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Amna Shaykh al-Mukashfi d. 1937 


She is Amna bint Shaykh al-Mukashfi; her father is one of the most 
illustrious and well-known awaliyya in Sudan and it is due to him 
that the Mikashfi Qadiri branch in central Sudan was established. 
Al-Sayyida Amna was thought to be the Shaykh’s earliest child to 
be born. She sat the example of the righteous, God-fearing, austere, 
devoted, scholar woman because of the praised religious home she 
grew up in and was raised in as a truly devoted woman, adhering 
to the spiritual doctrine of her noble family. In her father’s masid, 
she memorized the Holy Qur’an. She studied religious sciences 
under her father Shaykh al-Mukashfi, mostly the book of the Maliki 
mathab Mukhtasr Khalil; it was reported that she had learned the 
twelfth thousand figh issue all of that through the tablet. She used 
to respond to anyone who inquired or sought her father’s fatwa, 
it was said, because of her strong and firm grasp of fiqh. She was 
a prime example of a devout and pious woman who was very 
passionate about offering supererogatory prayers, or nawafil. It 
was said that whenever she came across a tree while traveling, 
she would ask her companions to allow her to offer two rakat of 
nawafil, expressing the following intention: “This place deserves 
nothing but the performance of two rakat. She was also a woman 
with many karamat, and the locals’ memories of these occurrences 
of these karamat are filled with innumerable incidents’. 

She had a virtuous son named Shaykh al-Nil by her cousin Shaykh 
al-Tirifi ibn Shaykh Ahamd wad Shaykh Haj Omar when they were 
married. Regarding her social role, al-Sayyida Amna Shaykh al- 
Mukashfi played a significant one in her native women’s society. 
She used to directly advocate for the reality of social events like 
marriage. But because Amna was the kind of loyal, honorable 
woman for whom Shaykh al-Mukahsif, the grand wali, had great 
respect and adoration, he decided to name his other daughter 
Amna after her after she passed away in 1937. She was 26 years 
old when she passed away, and only 20 years separated her death 
from that of her father, Shaykh al-Mukashfi. Al-Shikiniba cemetery, 
which bears the name of the mother of al-Nil, was named in honor 
of al-Sayyida Amna Shaykh al-Mukhashif as an additional way to 
honor her memory '°1. 


100- Audio message from Ehab Mosa al-Mukhashfi. On 1/5/2022. 
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Al-Limoon bit Idris. d.1948 


She is the mother of Shaykh Abd al-Nur, Ustaz Shaykh Abd al- 
Mahmud, and Shaykh Abd al-Jabar, all of whom are Shaykh Nur 
Adaim’s sons. In his book “al-Ustaz al-Shaykh Abd al-Mahmud 
Hayathu wa Atharuhu.” The entire life of this righteous woman is 
detailed by Shaykh Abd al-Jabar al-Mubarak. Nevertheless, Abd al- 
Jabar stated: “She is al-Limoon bint Idris Ibn Ahmad, also known as 
‘al-Dirgham’” The Ibn Mek Adam Ibn Mek Omar “Abu-Zantar” Ibn 
Mek Qaili Abu-Qroon, who descends from al-Abbas, the cousin of 
Allah’s messenger. Al-Sayyida al-Limoon had married Shaykh Nur 
Adim the khalifa of Shaykh Ahmad al-Tayyib al-Bashir, the founder 
of the Sammaniyya Sufi order in Sudan and Egypt.!° 

Al-Sayyida al-Limoon spent a few years in Umm-Tereifi [the 
present-day city of Wad-Ramili following the death of her husband 
Shaykh NurAdim. They joined their father’s khalwa at this time and 


102- Abd al-Jabar al-Mubarak. al-Ustaz al-Shaykh Abd al-Mahmud Hayathu wa 
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were looked after and guided by Shaykh al-Seddiq. They acquired 
their knowledge of the Quran from Shaykh Nur Adaim. This was 
in the year 1275 H A. Later, the khalwa ran into some problems, 
which compelled the mother and her three blessed boys to move 
to Taiyaba al-Shaykh al-Qurashi, where the perfect wali and the 
preeminent student of Shaykh Ahmad al-Tayyib al-Bashir reside’’’. 
Al-Sayyida al-Limoon witnessed Shaykh al-Qurashi treating Shaykh 
Nur Adaim and his sons with the utmost respect, devotion, and 
affection during Shaykh Nur Adaim’s lifespan. These, however, 
were good enough justifications for the mother to bring her three 
boys to the flock and Masid of Shaykh al-Qurashi. The mother’s 
wish and dream had come true because the sons had finished 
their religious training and had been given accurate advice by their 
teacher Shaykh al-Qurashi. Therefore, the migration to Masid of 
Shaykh al-Qurashi had had demonstrated her keen insight. She had 
spent her entire life committed to the true and ideal upbringing and 
instruction of her sons. Thus, the best traits that this Sayyida had 
possessed included fierce determination, seriousness, dignity, and 
the true essence of religion. The birth of Tabat al-Shaykh Abd al- 
Mahmud, one of the important religious centers in all of Sudan, is 
a reflection of this outstanding Sudanese woman’s personality. And 
as a result of the presence of the center’s founder Shaykh Abd al- 
Mahmud and that magnificent woman al-Sayyida al-Limoon behind 
him, Tabat currently stands as a landmark and a center of scholarly 
and scientific enlightenment. 

Al-Sayyida al-Limoon died in 1948 and was buried in Tabat 
following a fruitful life that was full of outstanding deeds and 
accomplishments. .'% 


103- Ibid: p333. 
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Al-Risala bit al-Mahi 

She is al-Risala bit al-Mahai al-Surrabiya al-Jaliya. Her family 
resided in the community of Dalawat, which is close to Rufa’a. She 
was an example of the righteous women that the Sudanese Sufism 
has recorded its name in its golden pages. She had been married 
to Shaykh al-Bashir wad Nur al-Daim [d.1919] the grandson of 
Shaykh Ahmad al-Tayyib al-Bashir [1742-1824], the founder of the 
Sammaniyya Sufi order in Sudan and Africa. She is the mother of 
Shaykh al-Sammani Shaykh al-Bashir [1850-1967], the founder of 
the Sammaniyya tariqa in East of Sennar and Dindir’™. 

The mother of the fuqara al-Risala bit al-Mahi had a significant 
impact on the bright future of her only righteous son Shaykh al- 
Sammani, and in this regard many stories have been narrated 
and continue to be told, demonstrating what a wonderful woman 
she was. The memorable visit that Shaykh al-Bashir made to his 
brother Shaykh Abd al-Mahmud Nur al-Daim at his masid in Tabat, 
accompanied by his sons Ibrahim, Abd al-Aziz, al-Rashid, and al- 
Sammani, acts as an illustration of the many instances that bear 
witness to the magnificence of this blessed mother. 

The mother of the fuqara al-Sayyida al-Risala had asked her son, 


105- Abdulgalil. Salih. Article on the mother of Shaykh al-Samman, al-Risala 
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Shaykh al-Sammani, directly after the visit, when the delegation 
of Shaykh al-Bashir returned to the village of Shaykh al-Sammani 
[Shaykh al-Sammani considers himself the founder of the village, 
which was named after the village of his cousin Shaykh Abd al- 
Mahumd” What did Shaykh Abd al-Mahmud, your cousin, say to 
you [and his brothers]? When the son informed the mother, it was 
reported that the uncle had made it clear that anyone who entered 
the khalwa [seclusion] of 40 and 40 and 40 days would be given 
the maqam of the Sidiqqiyya. When he heard the words “I shall 
give him the maqam of the Sidiqqiya,” he responded in an tone, 
asking, “And for what did waiting for? However, the Shaykh had put 
everything on hold and spent more than 100 days in seclusion with 
complete sincerity, patience, and self-determination, during which 
time the opening al-fath had occurred for him. Asa result, he is now 
considered to be among the great of the awaliyya, and this highest 
status had been achieved thanks to that great woman!” 

And for the commemorating of her life and then the life of her 
blessed son Shaykh al-Sammani Shaykh al-Bashir, the notable poet 
al-Naim Muhammad Nur [1908 -1986] said: 
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Shaykha al-Risala bit al-Mahi had passed at Tabat Shaykh al- 
Sammani and came to be buried with her husband Shaykh al-Bashir 
wad Nur Daim tomb’”. 
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The tomb of Shaykh al-Bashir Nur al-Daim where Risalah bit al-Mahi was buried 
Shawana al-Sharif Muhammad al-Amin al-Khatim 


She goes by Shawana bint al-Sharif in full. Al-Khatim, Muhammad 
al-Amin b. Sharif. Her given name is a tribute to the Egyptian ascetic 
Shawana. Shawana sobbed till we worried she could go blind, 
according to Muadh ibn al-Fadl (Abu Awn). So we spoke to her 
about it. 

She replied: “By God! Becoming blind from weeping in this world 
is more desirable to me than being blinded by Hellfire in the 
Hereafter!’"08 

Malik ibn Qaygham said: My father said to me one day: “Go with 
Manbiidh (Pariah) to this righteous woman (meaning Shacwana) 
and evaluate her.” So I left with Abii Hammam [Manbiidh] for al- 
Ubulla. We arrived at her house at lunchtime and entered. Manbiidh 
greeted her and said: ‘This is the son of your Sufi brother Qaygham. 
” She greeted me and welcomed me warmly, and said: “Welcome, 


108- Abu-Abdarhman As-Sulami. Early Sifi Women. USA, 1999, p-398. 
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oh son of the one whom we love without seeing him! By God, my 
son, I have long been yearning for your father. The only thing that 
has prevented me from seeing him is the fear that I will distract 
him from his service to his Master. For service to his Master is more 
worthy than talking to Shacwana.” 

Malik [ibn Qaygham] said: Then she said: “But who is Shacwana? 
And what is Shawana? Nothing but a sinful black slave!” Malik said: 
Then she began to weep. She remained crying, so we went out of 
her house and left her’®’. 

The two khalifas of the Sammaniyya Sufi order at Karkoj are Sharif 
al-Nur and Sharif al-Tijani, and Shawana bit Asharif Muhammad al- 
Amin is their full sister. She had a high reputation at the masid of 
Karkoj during her lifetime and was very lovable to her father, Sharif 
Muhammad al-Amin. She had wed her cousin Sharif al-Majdhub 
ibn Sharif al-Hasan ibn Sharif al-Khatim, who had been given three 
Majdhub [the one who is attracted to God] sons as a result of their 
union. Ibrahim, Muhammad [Abu-Anjah], and Mutasim are the 
three sons'”°. 

People in the narrated and still do strange incidents of Ibrahim, 
indicate that he is one of the righteous and blessed men. They 
circulated that he never asked a girl to marry him, but the fiancés 
hurried for her marriage. However, the unmarried girls’ desire is 
the magical word that comes out of Ibrahim mouth ‘I want to marry 
you’. And Ibrahim in this liken the universal Sudanese novelist al- 
Tayyib Salih protagonist ‘al-Zayin’ in his renowned masterpiece 
novel ‘The Wedding of Zayin’. 

‘Many of the villagers laugh at him and with him. Not only was he 
the most peculiar in town, he also was believed to have special 
powers that would marry any women he would fall in love with. He 
was a “broker, a salesman, or a postman” of love’!!". 

‘Mothers would urge their daughters to go along and greet him, and 
lucky the one that gained a place in his heart and whose name was 
upon his lips when he went out, for such a girl was guaranteed a 
husband with a month or two [The Wedding of Zein: p. 34-44]. 
One of the virtuous ladies of our nation is Sharifa Shawana; she 
was a person of known karamat, the people of kashf [unveiling], 
and a person of unusual spiritual states. She stayed up late and was 
alone in Karkoj’s private room throughout all of my visits, where 


109-Ibid: p-300. 
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she spent all of her time!” 
Shawana has passed away during 1980s and came to be buried 
near the tomb of Sharif al-Khatim. 


Aziza bit Shaykh Abd al-Baqi Abu-Shool d.2007 


According to Aziza’s biography, her father is Shaykh Abd al-Baqi 
Abu-Shool Ibn Shaykh al-Imam Ibn Shaykh Abd al-Baqi al-Muhib 
Abu-Sham. Ibn Shaykh Malik Shaykh Abd al-Baqi al-Nil, Ibn al-Ustaz. 
Her father and grandfather’s Qadiri center is located in Umm-Qurqur, 
where she was born. The Qadiri sanad of numerous Qadiriyya centers 
are linked to her father, Shaykh Abd al-Baqi al-Nil, one of Sudan’s most 
prominent and well-known Sifis South of al-Manaqil city, in Umm- 
Qurqur, is where his Safi Masid is located..!% 


112- An interview though mobile call with Murad Ja’ far, Nathir of Halanga, at Kassala, 
on 30/7/2022 

113- Interview with Mukashfi Shaykh al-Khadam via Whatsup. Haj Abdallah, on 
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She is the wife of the late Shaykh Abd al-Baqai Muhammad Ahmad, the 
previous khalifa, and the mother of the current khalifa Shaykh Shaykh 
al-Jayli. She is also the daughter of the previous khalifa Abd al-Baqai 
Abu-Shool. She served as an inspiration to worshipers as an ascetic 
woman who was charitable, spent a lot of money on the poor, fasted 
frequently voluntarily, and observed daily retreats in the maqam of her 
grandfather, al-Ustaz al-Shaykh Abd al-Baqi al-Nil. She also served as a 
role model for the true monotheistic Muslim woman because she never 
saves or preserves anything for the future. The locals had memorized 
one of her wise sayings, which goes, “Allah does not exist until you 
come to hide your sustenance for the future; the Lord of tomorrow 
will bring the sustenance of tomorrow”. And although she had a large 
income in this regard, she had a habit of spending whatever she had just 
before the sun set. She was a karamat, a woman of innumerable living 
miracles.’'* 

She regarded as the Masid’s living spirit and has her own takiyya where 
she welcomes guests and spreads the scent of her plenty and charity. 
She was one of the heart and mental disorders physicians in addition to 
honoring the guests and the poor with her compassion; she constantly 
met the needs of the populace. She was also a woman of spiritual 
opening and revealing, which was a noble quality. One instance of 
her kashf is when my father, Shaykh al-Khadam al-Aghar, married a 
woman. He brought her in the night, and when the driver immediately 
left and no one knew [about the marriage], the righteous Aziza entered 
the room and blessed the union while surprising everyone by revealing 
the name of the new wife.!!°. 

After a life full with great deeds the righteous Shaykha Aziza had 
passed away in 2007 and a came to be buried at Umm-Qurqur the site 
of her forefathers’ masid. 
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The righteous woman Aziza bit Shaykh Abd al-Baqi Abu-Shool 


Al-Sarah bit Shaykh Muhammad Wadi Allah 1918-2010 


She is the full sister of Shaykh Abdr-Rahim al-Burai and is known 
as al-Hajah al-Sarah bit Shaykh Muhammad Wadi Allah. She was 
a poet and educator who devoted her life to teaching the female 
population in her era. 

She was raised and nurtured by her father Shaykh Muhammad 
Wadi Allah after being born in 1918. She was the very first female 
to learn reading and writing at al-Zariba, her father’s Sammani- 
established school. Although she was the most lovable and close 
to him, she became the living, reliable source for his biography 
attributable to her memorization of his speech. 

It was her father’s daily masid program routine that she assisted 
throughout the day. When the sick visitors to the masid were 
in need, she would prepare the tablet of mihaya (Quranic verses 
written on paper or slate and given to the patient or to the general 
public), known as bakharat. As a result of practicing these tasks and 
after her father’s death, she developed expertise in the healing of 
the sick people who meant the center 
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Al-Haj Ibrahim Ahmad Waqi Allah was a very brave and giving man 
who constantly stood up for the support of the people. Hajah al- 
Sarah married the son of this man, who became well known within 
his clan for his outstanding intelligence and politeness. Despite 
these wonderful qualities, the righteous and informed lady Hajah 
al-Sarah was someone who his guests were really anxious to meet. 
She [may Allah be pleased with her] practiced a lot of nighttime 
dhikr and plentiful fasting. She used to observe the two months 
before Ramadan, Rajab and Shaban, by fasting voluntarily. Although 
she was not wealthy, she was a woman ofabundant spending and 
had her own “al-faiyya rosary.’ Although she was sincerely devoted, 
the money never stayed in her possession for very long. 
Following the assumption of the khalifate of the tariqa by her 
full brother, the ideal wali Shaykh Abd al-Rahim al-Burai, she was 
given responsibility for the women’s education in the masid. She 
completed the mission with complete success, and the ladies who 
studied under her for the sciences of the Qur’an, Fiqh, and other 
requirements of devotion could clearly see this.'!’ 

Despite having the highest status, she continued to engage in 
farming, having her own farm that was five kilometers away 
from the masid where she performed her daily duties. I used to 
accompany her when I was younger so that I could assist her. I 
used to ride the donkey with her to the farm, and occasionally, we 
would walk there; this occurred every day of the harvest season. 
She would spend her time in the farm either reciting the Qur’an or 
praising and lauding the prophet of Allah (saw). At the time of duha 
prayer, she would stop all work and perform the ablution in order 
to perform this significant voluntary prayer. This was her custom, 
whether she was at home or in the farm. 

She is seen giving generously around harvest season, spending and 
distributing the grain to the weak, the destitute, and those in need. 
Despite being Shaykh al-Burai’s full sister and without knowing 
him, she served as a model of a true ascetic and abstinence figure. 
She used to prepare the food before sending it to the masid’s 
visitors and guests. Hajah al-Sarah had another honorable duty, 
which was to provide midwifery to her own women community; 
she was the midwife and the traditional healer for the children and 
adults. These good works were carried out in that remote society of 
116- Abdr-Rahim Haj Ahmed. Al-Sarah bit AShaykh-Namozaj Sudani. https://www. 
facebook.com/245933602 182064/photos/%D8%A8%D9I%85%DI%86%D8%AT%D8 
%BI%MDB%AB%D8%AI-%DI%85%D8%B1%DI%88I%D8%B 1 
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western Kordofan. She was also in charge of cleaning the corpses 
of the dead women because she was the most educated woman in 
her village. 

Being an educated woman, reading was a part of her daily routine. 
She especially enjoyed poetry, fiqh, and tasawwuf books. She 
used to know by heart a large amount of the prophetic madih for 
Yemeni Shaykh al-Burai’s poetry diwan, as well as portions for 
non-Sudanese poets and Sudanese poets. Here, the person she is 
with will witness her master the reciting and memorizing of these 
poems. When | first joined the Scientific Institute, I distinctly recall 
her asking me, “What do you read about? She urged me to expand 
my Arabic language reading after I informed her of the topics we 
studied at the Institute. She then continued by reciting a beautiful 
line verse by Burai of Yemen: 


cree PS pak De gy cle Dh pla 54 9b PIS 


She was a knowledgeable and accomplished poet, and as such, 
she authored numerous odes in praise of her father, the eminent 
wali Muhammad Wagi Allah, as well as in eulogies for Allah’s 
messenger. Unfortunately, just a small portion of her poems have 
been preserved. 

She told me before she passed away that she had asked my brother 
al-Nur to bring her a coffin from al-Madina al-Munawara. As a 
result, after enduring a long illness during which she displayed 
extreme patience and endurance, her soul passed away to Allah 
on January 19, 2010, and was buried at al-Zariba, the masid of her 
father Shaykh Muhammad Wagi Allah’”’ . 
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Al-Sarah bit Shaykh Muhammad Wadi Allah 1918-2010 


Shaykh Hamad Abu-Danana’s daughters 


According to the Tabaqat it was the first tariqa to enter the Sudan, 
being introduced by a Sharif called Hamad Abu-Dunana, who 
settled in Saqadi Gharb, west of present- day Mahmiyya, in 1445. 
Abu-Dunana is described as the son -in-law of Abu-Abd Allah 
Muhammad b. Sulayman al-Jazuli, the propagator of the Jazuliyya 
Shadhiliyya in Morocco’. 

Famous wali Shaykh Hamad Abu-Danana had received blessings 
from righteous daughters who afterwards became moms of the 
most prominent Sudanese pious Muslim Shaykhs.: 

1- Al-Sayyida Amna the mother of al-Sharif Muhammad Suar al- 
Dahb. 

2- Al-Sayyida Halima the mother of al-Sharif Abdallah al-Aghbash. 
3- Al-Sayyida Hadia the mother of al-Sharif Omar wad Balal the 
grandfather of al-Amrab. 

4- Al-Sayyida Raba’a the mother of al-Sharif Adin of al-Ziydab. 
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5- Al-Sayyida Aiysha al-Sharif Ajib al-Manjolk’”°. 
6- Al-Sayyida Sabaha the mother of al-Sharif wad al-Arbab. 
7- Al-Sayyida Macca the mother of al-Sharif wad Abd Asaddiq. 


Al-Sarah al-Shaykh al-Ja’ali - d 2012 


Her full name is al-Sarah bit al-Shaykh Ahmad al-Ja’ali al-Muthana 
b. Shaykh Haj Hamad b. Shaykh Ahmad al-Ja’ali, the founder of the 
Qadiri center of Kadabas. She was the sole daughter of Shaykh 
Ahmad al-Ja’ali al-Muthana and was born in Kadabas. She gave her 
father the nickname “Abu-Sarah.” Ruqia bint al-Shaykh Muhammad 
al-Amin b. Shaykh al-Jaali is her mother™’’. 
A pioneer in the spiritual procession of knowledge distribution and 
the masid of the Kadabas visitor’s service. In the authentic Islamic 
dawah that adhered to the Sufi doctrine, Al-Sarah was one of the 
leading personalities and spiritual figures. 
She was raised in a home that promoted tasawwuf, knowledge, 
honor, jihad, the teaching of the Quran, and Sufism. About her, the 
narrator said:” She is the example of for Iman and sacrifice, before 
her the words stand with all glory, dignity and all respect combined 
with fear before this spiritual courtesy, which she had inherited 
from a father that history inscribed his name with golden letters 
upon the wall of time, and continued the different generations 
inherit his beautiful sirrah, and had been suckled it by a mother 
that was lit the Qur’an fire in khalwas and takiyya”. The narrator 
continued when you stand in front of her, a powerful, subconscious 
intuition tells you that she is one of the women companions of the 
prophet or that she lived during their time, the narrator said. She 
was the mother of the hungry, the weak, and the impoverished ina 
time when materialism predominated..'”” 

you find her and from early of the morning taken her seat in 
the takiyya, and to her people came from different places, while 
listening to them with all smile, that beautiful smile which never 
leaves her face. Listen to them, solving their problems with the 
wisdom of the righteous having all courtesy and the manner of the 
soul, while the souls nurtured with her counsel and right opinion, 
such an attribute that Allah has granted her with . She was the spirit 
of the Masid people experience her living presence in every corner 
of this sacred place. 
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Very simple on the outside, very rich on the inside, and full of love, 
she spread its fragrance to all people who planted their roots in the 
sacred ground of her grandfather’s the founder of the masid. She 
had a good heart and served as a haven for the weak, impoverished, 
and in need during harsh times. 

The righteous Haja al-Sarah had seen three khulafa in the Kadabas 
Qadiri center: her father Shaykh Ahmad al-Ja’ali al-Muthana, her 
husband Shaykh Haj Hamad al-Jal’ali, and her righteous son Shaykh 
Muhammad Haj Hamad al-Ja’ali, who is currently the khalifa. She 
was therefore the mother of the khalifa as well as the daughter of 
the khalifa and the husband of the khalifa. She was, nevertheless, 
a descendant of the righteous, who became close to Allah via the 
guidance of the Qur’an. She played a definite and practical role 
with her father, husband, and son; with them all, she was wrapped 
in patience, sincerity, and fierce determination; and she made a 
contribution to the dissemination of knowledge, awareness, and 
humanitarian work for Allah. 

The righteous woman al-Sarah Shaykh al-Ja’ali has passed away in 
2012 and came to be buried at Kadabas the cradle of her righteous 
fathers.'** 


Al-Sarah al-Shaykh al-Ja’ali - d 2012 


123- Khalid . Abu-Ahmad. Wa rahalt al-hajah al-Sarah bit Ashaykh al-Ja’ali. https:// 
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Batool bit Balah wad Ali d.2014 


Batool bit Balah wad Ali wad Fad] al-Bari is her full name. She was 
born in Omidan, which is north of Dinder City and west of Sennar. 
She set a good example for righteous women. She was wed to the 
revered wali Shaykh Mustafa al-Bakri ibn Shaykh al-Sammani wad 
al-Bashir, the grandson of the Qutb Shaykh Ahmad al-Tayyib al- 
Bashir [1742-1824]. He lived from 1850 to 1967. She gave birth 
to Shaykh al-Sammani Shaykh al-Bakri, her lone righteous son, 
in 1954. She was, however, the wife of a well-known wali and the 
mother of a great wali as well?**. 

Shaykha hajjah Batool was renowned for possessing the true 
attributes of a righteous lady; she served as an example of a pitiful 
mother and was a generous, pure, and clean-living individual. She 
used to oversee the preparation of food and drinks for the guests at 
the takiyya. 

She used to visit each family in the community in their own homes 
as one of her daily responsibilities, which she did every mooring. 
As a result, she was welcomed into house after house by primarily 
the needy, destitute, elderly, orphans, and widows in exchange for 
little more than taking care of their necessities. She assessed the 
situation during her visit in order to determine whether she could 
respond to the needs of the people she was visiting. If she couldn't, 
she would inform her son Shaykh al-Sammani, who would then act 
quickly to address the needs of the person in question. 

She had a significant part in the masid, regularly visited, and stood 
by her as she watched over the affairs of the residents, guests, and 
others™>. 

There was acirculated the story that she went to Shaykh al-Sammani 
wad al-Bashir, the grandson of her virtuous son Shaykh al-Sammani 
Shaykh al-Bakri, and asked him to make a du’a for her to be blessed 
with a newborn child so that it would be a companion to her only 
son. The Shaykh reportedly informed her: “To you ample enough 
al-Sammani, who will bring forth the men with the turbans, and the 
women and girls with tobes. I had no other brother or sister, and so 
did your son”. 

The grandfather Shaykh’s prophecy came true because the 
grandson’s blessed efforts brought thousands of people, both 
young and old, men and women, to the fold of his masid in Omidan, 
which became one of the major Sufi centers throughout the nation, 
mostly in central Sudan. Therefore, Shaykh al-Sammani, the blessed 
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son of this upright mother, hajjah Batool bit Balah, has driven 
enormous changes and made great contributions in the hamlet as 
well as those close by in terms of religion, spirituality, education, 
social life, and literary. 

Hajah Batool was a role model for women who remembered Allah 
frequently and abundantly. She was very passionate about doing 
voluntary prayers, especially the Duha prayer, and she was quite 
focused on doing so at the mosque’s congregational services. She 
was also accustomed to remembering the third portion of the night, 
or “sahar.” She also used to emphasize the value of effective prayer 
to people close to her. 

She often attended dhikr sessions, primarily the Friday afternoon 
and evening sessions as well as the two evenings on Monday and 
Friday and the annual celebration of the Prophet Muhammad’s 
birthday. 

Hajah Batool passed away on May 21, 2014, after leading a life full 
of outstanding achievements.’”®. 


Batool bit Balah wad Ali d.2014 
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Aiysha Muhammad Jeddah 


She was born in 1933 in the village of Mirno in the Sennar State’s 
Senja Province. In 1965, she began hosting households for the 
teaching of the Qur’an and so founded her women khalwa”’. 
Shaykha Aiysha is a member of the Tijaniyya religious order, 
the tariqa_ with the most active and influential live presence in 
the region. Due to their extensive education, the Tijaniyya are 
supported by a large number of local female murids, who actively 
engage in dawah in the community. 

The prophetic Mawlid was one of the important religious festivals 
celebrated at Hajah Aiysha’s khalwa. The khalwa usually attempt to 
raise awareness among the local ladies, but this has had significant 
success with the female population. 

Shaykha Aiysha is descended from seven grandfathers, who were 
given the credit for founding the khalwas. She studied under her 
father, Shaykh Muhammad Jeddah, and Shaykh Husein Abakr when 
receiving the ilm. 

The Shaykh Aiysha used to accept contributions from benevolent 
people, primarily her people, in order to run and attend to khalwa 
necessities and with acknowledgement of the blessed efforts and 
the living contribution that she leads!”°. 

Now [1999] her khalwa includes one-hundred and fifty students’”’. 


Um-Kharif Muhammad Idris d.2022 


She is Sharif Muhammad al-Amin al-Khatim’s sincere and righteous 
student at the Sammani Center in Karkoj. According to her life story 
she is Um-Kharif bit Muhammad Idris and was born and raised in 
Abu-Nama south of Sennar. When she was younger, she went to 
Karkoj and was drawn in by the center’s guide, Sharif Muhammad 
al-Amin. She then made the lifelong decision to attend the masid’s 
prayers. Um-Kharif convinced her husband to move in with her to 
the Sharif; the husband accepted the invitation and became a murid 
to the Sharif; after which, the couple received a plot of land from the 
Sharif, who also constructed a home for them.!*° 

The woman has a particular spot in the masid that has been 
designated for her as a true murid. She saw the ages of three 
succeeding khulafa of the “tariga ,” beginning with the khalifa Sharif 
127- Musuat Ahal al-Dhikr fi Asudan. Khartoum, 2004, Vollume 4. 
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Muhammad al-Amin, followed by the khalifas Sharif al-Nur, Sharif 
al-Tijani, and presently with the khalifa Sharif Muhammad Sharif 
al-Tijani. 

Um-Khairfhas a highly prominent and well-known role in the Masid 
of Karkoj. She works diligently from dawn till very late at night to 
serve the visitors, guests, and those who come to the Masid for 
treatment and medicine. A sacred mission that has been specific to 
Um-Kharif in addition to the task at hand is the preparation of the 
dead ladies, particularly those who visit the masid for treatment 
but do not bring any family members with them. She frequently 
told her audience that Sharif Muhammad al-Amin had trained her 
to carry out such honorable duties. Sharif Muhammad al-Amin gave 
Um-Kharif a particular position among the masid’s other female 
residents. Sharif is her great brother and father, and nothing makes 
her happier than the phrase “Um-Kharif, the murid of al-Sharif.”"” 
Regarding her spiritual practice, it was said that this ascetic, 
righteous woman used to observe the night with dhikr since she 
was a young child. She used to sit on the carpet starting at midnight 
and pray all night long with her rosary until the dawn prayer, then 
goes back to her house to prepare and tend to its needs. 

Despite her advanced age, Um-Kharif is still adhering to the pledge 
and maintaining the sincere and strong spirit of the masid service 
because she firmly believes that her service in the masid, while 
deserting her relatives and clans at his birthplace, is a part of the 
“f” message, the true message of Islam led by the noble guide Sharif 
Muhammad al-Amin al-Khatim'*?. 

After a life full of good deeds Umm-kharif has passed away on 4" of 
September 2022 and came to be buried at Karkoj. 
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Layla Muhammad al-Sabonabi 1953- 


One of the most influential surviving ladies in Sudan is Shaykha 
Layla. has the best track record and a significant impact on how 
Sudanese society is structured. Her catchphrase is “changing 
through learning,’ which she uses primarily with the female 
population. Nevertheless, training programs have been established 
for women with the express purpose of improving women’s 
position through education. 

Her full name is Layla Shyakh Muhammad al-Sabonabi. She was 
born in the village of al-Sabonabi south of Sennar in 1953. She 
studied under her father Shaykh Muhammad al-Sabonabi the 
sciences of the Holy Qur’an, Arabic language, Hadith, tasawwuf and 
inheritance’*’. 


133- Al-Naim Muhammad al-Hadi. Serat Ashaykha, Al-Ustaza wa Ashaira Liyla 
Muhammad al-Sabonabi. 1/9/2022. 
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Shaykha Layla is a member of the illustrious family of the al- 
Sabonabi. Her ancestors have the credit for the dissemination of 
Islam and tasawwuf, following the Samméaniyya tradition across the 
Blue Nile mainly Inqasana areas™™. 

Shaykh Layla is a pioneer with outstanding national and local 
living accomplishments. Her effects and contributions to the social, 
religious and economic arenas are tangible. She was the first 
woman from Sudan to start the foundation of the society of the Holy 
Qur’an as well as the society of extending the blessing of Allah upon 
His Messenger for Women. 

In terms of how much she has given to her local and national 
communities In addition to her tireless efforts to combat the bad 
and harmful habits in the community, particularly the Zar, Pharaonic 
Circumcision, crying after the dead person, and the reconciliation 
between the disputed families, Shaykha Layla has a remarkable 
social activity. For instance, she used the assistance of some people 
to organize a collective marriage. etc. 

In her practical life, she was a kindergarten teacher from 1978- 
to 2012, in addition to her present time job as the teacher of the 
Qur’an at the Main Khalwa of Masid of al-Sabonabi. 

She discussed her father’s role in the future masid events she 
will be leading in an interview. “Due to the concern and the 
qualification that we had received from the Shaykh, we get the 
message that Shaykh is preparing us to a next stage, which is 
keeping up the mission after him, I mean the masid message, and 
it was accomplished because, upon his passing in 1984, we found 
the pressing need for disseminating and delivering the knowledge, 
sciences, and skills that we had learned from him, specifically the 
Qur’an sciences. However, our concern with woman’s education 
in fact is the path and the wish that the Shaykh work on to be 
continuing after his death. 

The effort to complete this holy task requires spreading religious, 
social, and healthy awareness among the female population. In 
order to address this issue, fresh approaches have been developed 
that may be updated as necessary. In the area of religion, we have 
taken the following actions: 

1-setting up the Holy Quran as well as Salat upon the messenger 
societies at the al-Sabonabi. 

2-setting up a social centre for social caring since 1985 for 
educating the women in manual jobs, also minor food industries. 
By side of these activities, we take the opportunity of helping the 
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women memorization of the Quran through stages, based on the age 
factor, in addition to educating these women on what is required to 
establish the religious duties ibadah. 

3-The close participation through the regular and continuous 
visitations to the women’s Quranic schools [khalwail], as well as 
societies that are spread in villages and cities which are connected 
with the main khalwa at al-Sabonabi’™>. 

In addition to her living in local as well as national activities Shaykh 
Layla was abroad participation, for example, she founded the Holy 
Quran society in the State of Qatar. 

Shaykha Layla al-Sabonabi, along with a few others, used to 
frequently travel to the al-Inqasana region of the Blue Nile south of 
Damazin. Her forefathers are credited with the successful efforts to 
spread Islam in this part of the country throughout history. 
When asked about these frequent journeys, she stated in the 
interview, “we have made many trips to al-Inqasana [70 kilometers 
south-west of Damazin city]. We used to travel there bringing gifts 
and aid for the residents. We spent days there studying the issues 
facing women, and we collaborated to find solutions based on our 
financial means. These interactions have resulted in close ties with 
the women’s primary khalwa at al-Sabonabi. In 2010, there were 90 
small Quran teaching centers in the area (al-Inqasana), making up 
the total number of Quran societies. Unfortunately, the instability 
in the neighborhood has had an impact on such real and wonderful 
efforts. She is still committed to advancing women’s education 
today'*®. 

Shaykh Layla moreover is a talented gifted poetess, she wrote and 
abundant odes used to be performed by some of her murids praise- 
singer’. 

As a major Sufi center in the Sudan, the educational training 
includes the teaching of Sufl songs—qasaids—and ritual. Sheikha 
Leila dedicates half of her time to spreading the rich musical and 
spiritual Sufi heritage. On Friday afternoons, all the women meet for 
the dhikr. The garden of the small khalwa is suddenly animated by 
a group of women drummers facing another group of women who 
are dancing in circle. As their leader, Sheikha Leila moves around 
the circle to beat the rhythm of the songs and give the blessing 
with her beads. She believes that the performance of Sufi musicisa 
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vehicle for Sudanese culture and Sufi traditions!’ 

Shaykha Layla al-Sabonabi has been honoured by former president 
of Sudan general Omar al-Bashir, in addition to many local and 
national educational and social bodies'*®. 


Layla Shaykh Muhammad al-Sabonabi 


Al-Risala Shaykh Abdur-Rahim al-Burai 1942- 


And of the righteous woman in our present time is Hajah al-Risala 
bit Shaykh Abdur-Rahim Shaykh Muhammad Wadgi Allah. She 
is the daughter of the renowned wali Shaykh al-Burai of Sudan 
[1923-2005]. She was born and grew up in al-Zariyba in 1942. 
Her grandfather Shaykh Muhammad Wadi Allah is the founder of 
the Sammani Sufi centre at al-Zariyba in northern Kordofan. Her 
mother was the first wife of Shaykh al-Burai, and she was the first 
newborn child to Shaykh. However, her full brothers are the earliest 
of the Shaykh’s sons, on the ranking they are: 

Shaykh Muhammad Tahir [passed away] 

Shaykh al-Fatih [the current khalifa] 

Shaykh Hashim [dead] 
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And Hajah Layla”? 

Hajah al-Sarah has learnt some of the shortest surahs of the Qur’an, 
in addition to fiqgh of worship. Then she joined Dar Muminant [the 
house of the women believers] upon its establishment at al-Zariyba, 
where with some other women has learnt parts of figh as well as 
Hadith sciences, in addition to some of the Quranic surahs. Adding 
to these her attendance to her father’s Friday sermons as well as 
her concern for listening to his lessons which used to be delivered 
to the public. Adding to these the prophetic and Sufi s madih poetry, 
and what these patterns of poetry have included of the prophetic 
serrah and Islamic adab and teachings that these varied sources 
have come to contribute to her religious awareness. 

Like the other Sufi masids in the country, the masid of Shaykh al- 
Burai is also famous for honouring the guests, however, hospitality 
is there and at any time throughout the year. In this concern as a 
hospitable member of the Shaykh family, her house is quite wide 
open, welcoming the guests as well as the visitors of both men 
and women, where they used to be served with all honour and 
generosity. 

Hajah al-Sarah is distinguished with numerous good qualities she 
is an example of a good woman believer, of highest manners, and 
sublime adab courtesy, a worshipped woman, in this regard she 
was so influenced by her father the Gnostics al-Burai. She has al- 
faiyya [one-thousand rosary beads] and used to spend the night 
worshipping Allah. 

Hajah al-Sarah Shaykh al-Burai has several sons and they are Quran 
memorizers, in addition, they are activists on the path of preaching 
dawah and guidance’. 
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Khadijah bint al-Shaykh al-Bashir Muhammad Nur 

Khadijah bint al-Shaykh al-Bashir Muhammad Nur of the Ja’alin 
tribe counted as a living example of Sudanese righteous women. , 
Her father is the Sammani student to Sharif Muhammad al-Amin 
al-Khatim of Karkoj. She was named after the mother of the 
believers, the grand Khadijah. She is an example to be taken, anda 
character that women ought to take as a model. She is the mother 
of the poor, the cave of the weak, and the pillar of the needy. She is a 
righteous woman of noble characteristics, her assembly is always is 
prosperous and a reflection of the living assembly of dhikr, blessing 
upon the prophet, his sirrah, as well as the sirrah of the righteous 
awaliyya. Envy, backbiting, hatred and bad attributes have no 
room in her assembly. So, she a sincere woman and of sound heart, 
a woman of patience, always repel the evil deed with one which 
is better. She is a symbol to the ascetic woman; despite the huge 
money that has she inherited, as a witness, the days and the events 
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tell how she spent all of what has inherited for the sake of Allah. 

Shaykha Khadijah has endured a great deal of hardship during her 
life. She also overcame the immovable mountains she encountered 
with courage, perseverance, and patience. In a car accident, she lost 
her husband and son in addition to suffering fatal injuries along with 
two of her daughters. As a result, she is now living within the masid 
at Shambat with her father. She has had the opportunity to develop 
highmoral principles, admirable traits, in-depth knowledge, and high 
asceticism thanks to his heavenly company. She is now her father’s 
living example and she can often be found striving to emulate his 
generosity, dignity, kindness, and respect for all people. May Allah 
grant Shaykha Khadijah good health; she is still alive now (in 2022). 


94 


Chapter four 
Sufi Poetess from Sudan-An Anthology 


Sudanese Sufi poetess when praise somebody who is alive or dead 
do not compose eulogistic poems to acquire wealth. However, you 
find them focus their attention on the praises of the messenger 
and the prophets’ seal, as well as the saints and especially their 
teachers, mentors and guides. When they praise someone, they 
only highlight the positive traits of that person; they highlight their 
piety, wisdom, kindness, and generosity, etc. 


Mindamat student of al-Shaykh al-Sammani 


One of the most remarkable and well-known students of Shaykh 
al-Sammani Shaykh al-Bashir [1850-1967], the founder of the 
Sammaniyya Sufi order in East of Sennar, is Mindamat, the poetess. 
She was a prime example of a real, true, and ascetic Murid. She 
was well-known for having a strong commitment to and honest 
adherence to the Sufi path. She had passed away in the late 1980s 
and came to be buried at the cemetery of Shaykh al-Bashir wad Nur 
al-Daim at Tabat Shaykh al-Sammani, east of Haj Abdallah town in 
central Sudan. Some of her poems were devoted to honoring her 
teacher, while others focused on her dedication to the spiritual 
path’s guiding principles. Manily her teacher al-Sammani shaykhal- 
Bashir '*°. 
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Hajah Nafisa Hasan Salih 1827-2021 


One of the well-known Sudanese woman poets is Al-Hajah Nifisa 
Hasan Salih. She was born in 1927, which corresponds to 1346 
H.A. Her ancestry dates back to Farasona, one of the founders of Al- 
Farhusein village, one of the Ja’alin villages, north of al-Matamma, 
on the western bank of the Nile River. Her father gave her the name 
Sititah in honor of his mother Nafisa, but she has become well- 
known by the name Sititah. Her father is renowned by his nickname 
“al-Jeed” throughout all of the villages because of his generosity, 
good manners, and wonderful treatment of people; these noble 
traits were passed down from his father before him. Her family 
has a good reputation. Hajah Nifisa is from a wealthy family; her 
grandpa owned a sizable amount of land nearby*®. 

At the age of fifteen, Hajah Nafisa wed Haj Bilal Ibn AShaykh Abd 
al-Salam al-Abbas, a renowned prophetic madih composer. Hajah 
Nifsa has always been very curious and interested in learning, but 
she used to regularly attend the knowledge and lesson sessions 
that were held at the khalwa of Shaykh Abd al-Salam al-Abbas in 
the village of Farhusein. 

Hajah Nafisa spoke about her journey toward writing righteous 
poetry and prophetic madih under the tutelage of her grandmothers 
Dar Assurur, Zeinab, Batool, and Fatima [al-Faki Husein’s daughters], 
with whom she spent the majority of her daytime hours. Due of 
her passion for learning and poetry, she used to share the poetry- 
writing process with these local women poets. 

Hajah Nafisa studied reading and writing under her wealthy and 
well-educated uncle Muhammad al-Faki Salih Husein, who was 
also one of the family’s learned men. He traveled often, primarily 
to Egypt. He used to give her books and periodicals like “Li wa 
Alislam,” among others. While still a little girl, she studied fiqh and 
aqeeda with the poet Abd al-Salam al-Abbas and the Shaykh. In one 
of her odes, she made a recording of this: 
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Ja’ali, the Kadabas-based Qadiri wali. She admired the poetry of 
wad-Haj Mustafa, Haj al-Mahi, Hayyati, Abu-Kasawi, and al-Burai 
in particular. While so many of her poetry have been lost, her 
family was able to compile a large production of them before her 
death in 2021. Now her poems were collected in a diwan entitled 
‘Diwan Ibnat Hasan fi Madh Jad al-Husein wa al-Hasan’. The diwan 
in addition to the prophetic odes also includes odes on the praising 
of the righteous men in the area. Hajah Nifisa used to sign her odes 
with ‘bit Hasan, Hasan’s daughter’!*. 
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Hajah Nafisa bit Hasan 1927-2021 


Nafiyysa Othamn Ahmad 1915-1999 

One of the most well-known poetesses who writes poems in praise 
of the Khatmiyya Shuyukh and the prophet Muhammad is Nafiyysa 
Othamn Ahmad, also known as “bit Umimana.” She was born in 
1915 on Masawi Island in the north state and passed away in 1999. 
One of the many odes she has written in which she expresses her 
desire to visit the prophetic city of al-Madina al-Munawara is the 
ode of “Um-Rikham,” in which she begs Allah to help her on her 
journey there. While she is captivating, pay attention to her: 


147- Ibid 
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She also writes beautiful poetry, such as this ode in which she 


laments the departure of al-Sayyid Ali al-Mirghani, the head of the 
Khatmiyya Sufi order: 
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The poetess bit Um-Mimana 


Al-Sarah bit Shaykh Muhammad Waagi Allah 1918-2010 

She is Shaykh Abdr-Rahim al-Burai’s entire sister, al-Hajah al- 
Sarah bit Shaykh Muhammad Wadi Allah. She spent her entire 
life educating the ladies of her period as a poet and teacher. [see 
chapter three for the full biography of the poetess] 

She was an erudite talented poet, in this concern she wrote so a 
lot of odes on the eulogy of the messenger of Allah, as well as on 
praising of her father the notable wali Muhammad Wadi Allah. 
Unfortunately, so a lot of her poems had been lost while very few 
had been recorded. Before her passing away she asked me to bring 
a paper and then write of what she will dictate to me, listen to her in 
the bellow lines enchanted in the praising of the seal of messengers 
and prophets, stating his birth, noble descent, miracles, etc’’’. 
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Al-Sarah with some of her grandson and granddughter 


Layla Shyakh Muhammad al-Sabonabi 1953- 


Layla Shyakh Muhammad al-Sabonabi is her full name. In 1953, she 
was born in the al-abonabi village, which is south of Sennar. She 
studied the sciences of the Holy Qur’an, Arabic language, Hadith, 
‘tasawwuf , and inheritance under her father Shaykh Muhammad 
al-Sabonabi!™. 


152- Al-Naim Muhammad al-Hadi. Serat Ashaykha, Al-Ustaza wa Ashaira 
Liyla Muhammad al-Sabonabi. 1/9/2022. 
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Shaykha Layla is a member of the illustrious family of the al- 
Sabonabi. Her ancestors have the credit for the dissemination of 
Islam and tasawwuf, following the Sammaniyya tradition across 
the Blue Nile mainly Inqasana areas 1°. 
The poet Layla learned the craft of poetry writing from her father, 
who is regarded as one of the most accomplished Sudanese Sufi 
poets. She has two poetic diwan, written in the dialect, that have 
not been published. They focus on employing moldy women to 
praise the prophet Muhammad as their thematic implications. In 
the female dialect of Inqasana, she wrote odes. As in the line of the 
ode below Shaykha Layla uses the local language of the Inqasana, 
to match the words of the song in their culture aiming to serve 
religious and spiritual ends. 
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Matching the song: 
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The majority of Layla’s poetry focuses on praising Allah’s 
messenger, following her righteous father’s example. She also 
includes odes about knighthood and heritage. Her writing was 
very straightforward and mixed classical and regional dialects. 
Additionally, the poet effectively composes the odes in tune with 
the melodies of the new songs, matching modernity. 

In the words that follow, you can see how the poet, using poetic 
language, encouraged people to memorize the Qur’an by noting the 
surah titles, the different kinds of blessings and graces, in addition 
to the reward in the Hereafter, adding to the peace and contentment 
in this world: 
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The lines below, which are a section of a twenty-line poem, are an 
153- Ibid 
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example of the odes to the knighthood that are prominent in her 
works. Listen to her lauding the prophet Muhammad’s followers 
for their taqwa, real devotion, and bravery in combat. 
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Below is a sample of an ode in which Layla continued to describe 
the seal of the messengers and prophets, his birth, his majestic 
features, etc. As we mentioned previously, the main theme of Layla’s 


poetry revolves around the praise of the prophet. Please lend her 
your ears as she chants: 
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The following sample of a knighthood ode reflects the richness and 
range of the themes that the poet Layla has explored. But she never 
forgets to remember her grandfather Shaykh Abdallah’s death at 
the hands of the Dinka, who founded the Sammani center of al- 
Sabonab. She continued to praise him, his sons, and the people who 
came before him, praising them for having built the masid while 
successfully preaching the word of Allah [La ilah ila Allah]: 
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Shaykh Layla with some of her murids 


Shadia Fadallah Issa 1960- 
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Shadia is a talented Sufi poetess. In 1960, she was born in Tabat al- 
Shaykh Abd al-Mahmud. Both her primary and secondary schooling 
were completed at Tabat. She is a role model for the righteous, God- 
fearing, worshiping lady who is also kind, generous, and hospitable. 
has no place for enmity, hostility, or haughtiness. Her life is filled of 
accomplishments and sacrifices. 

She is the grandson of Shaykh al-Samman Shaykh Abd al-Mahmud 
the founder of the Sammani centre of Tabat, and she is the wife of 
the late khalifa Shaykh al-Jayli Shaykh Abd al-Mahmud al-Hafyan 
[1943-2017]. 

She dedicated her entire life to providing services for the masid, 
and for forty years she stood for the service inside the masid, 
welcoming and honoring the visitors and guests. 

She has a prophetic poetic diwan titled “Nafahat al-Taib fi Madh al- 
Habib” and is well renowned for both her poetry and prose writing. 
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And on the sixth anniversary of Shaykh al-Jayli’s the passing away 
the khalifa of the Sammani center of Tabat in central Sudan, Shaykh 
Abd al-Mahmud al-Hafyan, and her spouse, the poet Shadia, have 
produced numerous elegies poems in which they conveyed their 
profound regret, deep sorrow, and grief over the death of the 
khalifa Shaykh al-Jayli. Reflecting reflecting in lofty lyrical terms the 
late khalifa’s lofty religious, spiritual, social, and artistic standing. 
Listen to what she says in this ode. 
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Thoriya Muhammad Mosa [al-Alim] 1969- 


The poet Thoriya Muhammad Mosa Abd al-Qadir [al-Alim] was born 
in 1969 and raised in the Gezira State village of Sharif Mukhtar. Her 
father, Shaykh Muhammad, also known as [al-Alim], was born in the 
Kawahala tribal village of al-Jamalab. studied the Quran at the al- 
Alaga Shaykh Mustafa khalwai before enrolling in al-Azhar, where 
he earned a degree as a scholar. He is Tijani in tariqa. Since her 
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father is a Tijani Shaykh, the poet had completed her elementary 
and secondary schooling and came to the service with him. She had 
studied both religion and fiqh studies under him. 

The poet was initiated into the Tijaniyya Sufi order by Shaykh 
Muhammad, her father. She is married and currently resides in the 
UAE, however she was born and raised in Omdurman. Although the 
poet has been writing poetry for a very long time, it was really in 
2014 that she released her first collection, [Taiyyba al-Amaina, the 
Secured Tayyiba], which has been broadcast on Sahoor Channel. 
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The poem that follows is an illustration of one of the Sufis odes; 
it describes the characteristics of those who provide guidance 


and purification and continues by inspiring and urging the 
murids to follow and track the route of the Sufi guides. The poet 


enchants: 
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Fawziya Muhammad al-Hadi 1971- 


North of Kordofan in Um-Dam Haj Ahmad, she was born in 1971. 
Regarding her schooling, she completed the fundamentals. She has 
numerous sons and daughters and is married. She joined Shaykh 
Abdur-Rahim al-Burai’s Sammaniyya tariqa . She created poetry in 
a variety of styles, with topics centered on the prophet Madih, his 
family, and his companions. She also penned poems that praised 
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Su’ad Sid Ahmad 


Su’ad Sid Ahmad, a poet, was born in the northern Sudanese village 
of al-Arak in the Marawe area. In Khartoum, she completed her 
schooling. She enrolled in the Khartoum University College of Arts, 
where she received her BA as well as MA. She earned her PhD from 
the University of Edinburgh’s College of Arts. 

Shaykh Sherif Abu-al-Qasim of Rufa’a, a disciple of Shaykh Abd al- 
Baqi al-Mikashfi, initiated her into the Mikashfiyya Sufi order. She is 
an outstanding and gifted poetess who writes her poems in classical 
Arabic. One of these odes is titled “The Repentance of the Blaming 
Self” and asks the prophet Muhammad for assistance. Listen out 
her singing here: 
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Sherif Abu-al-Qasim was her teacher and inspired her to write a 
number of odes, one of which is titled “the sore passing away.” As 
she describes it in the poem: 


Leldg Ld 3 Te ols al 
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And she further composed the sad poem “The treasure” while she 
was grieving his - teacher- death. Here are her words: 
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Fatima al-Ameen 
Sherif Abu-al-Qasim of the Mikashfiyya Sufi order is her teacher. In 
praise of the prophet Muhammad and her Sufi path, Shuyukh, she 
writes numerous poems. An example of one of her prophetic odes 
is provided below: 
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Mariyyam al-Tayyib Mustafa 


She writes, sings praises, and is a poet. She earned her degree 
in psychology from the University of al-Nileen’s college of arts. 
She possesses a number of poetry diwans, including [Burq] and 
[Nusimat.[ 

In 1998, Shaykh Abu-al-Qasim initiated her into the Qadiri Mikashfi 
Sufi order. In the poem “al-Hamama, the Pigeon,” which is below, 
she praises the prophet Muhammad. Give note of her saying: 
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With the ode “kul nafs li Mawlah raj’a, every soul will return to its 


Mawla,” she expresses her sorrow over the passing of her teacher 
Sherif Abu-al-Qasim, listen her saying: 
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Mariyyam al-Tayyib Mustafa 


Mai Azhari Khair Allah 1975- 


She was born in Ombadah -Omdurman in 1975. Received her basic 
education, intermediate and secondary learning at Omdurman, 
while in her tertiary education she joined Omdurman Islamic 
University, College of Administrative Sciences. She works as a 
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kindergarten teacher, married with three children boys and girls. 
Mai was initiated into the Sammaniyya Sufi order under the grand 
wali Shaykh Abdur-Rahim al-Burai. She studied the Qur’an and 
Islamic sciences under some scholars and Shaykhs. She has started 
the prophetic as well as Sufi poetry writing under the age of twelfth. 
She wrote three genres as follows: 

1-The prophetic madih, his family and companions. 

2- Sufi odes. 

3- Chanting poems in addition to supplications. 
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Eqbal Ja’afr Mahmud 1976- 


Her full name is Eqbal Ja’far Mahmud al-Sharif; she was born in the 
village of wad-Asyyid, west of Hasaheisa in the year 1976. Now she 
is living in wad-Madani. She is murid to Mikashfiyya Sufi order. She 
started poetry writing in 1998. 
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Ibitihaj Ibrahim Bashir 1979- 


She is a poetess, a show host, and a Sufi activist. She was born in 
1979 in Halfiyyat al-Muluk. She majored in physics at the University 
Of Khartoum College Of Science, but her passion for an interest in 
the media has helped shape her career. She showed exceptional 
individuality for poetry writing, especially when it came to praising 
Allah’s loving messenger Muhammad. She regards herself as one 
of the organization’s founders of ‘al-Kawthar broadcasting”. She 
hosted a number of the popular programs on Radio Omdurman, 
including “al-Liyal al-Abiyad,” “Abaq al-Masid,” and “Mudah al- 
Qamar.” In addition to the “Insan al-Mahaba’” show, she also hosted 
other programs on the al-Masa broadcasting, including “Firsan 
wa Hiran,’ “Tawashih wa Amadi,’ and “Wa hadiyya al-Muhbeen.’ 
She collaborated with the Channel of al-Mihwar and the Channel 
of al-Irth al-Nabawi since her media involvement went beyond the 
borders of the country at large. 

“Authran Rasullah, Pardon O messenger of Allah” and “Nur al-Bari 
fi Madh al-Rasul al-Sari” are two of the poetic diwan she has in her 
possession that praise the prophet Muhammad. Many eulogists 
have performed her poems publicly. 

Under Shaykh Mukhtar Muhammad al-Hasan, a disciple of Sherif al- 
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Tijani Sherif Muhammad al-Amin of Karkooj, she was initiated into 
the Sammaniyya Sufi order. However, we selected the enchanting 
“Qawafi al-Mahaba” ode from among her many other excellent 
odes. 
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One of her most amazing odes describes the voyage of Allah’s 
messenger on the night of the ascent; pay attention as she says: 
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Listen as she describes her love and loning for Allah’s prophet in 
the ode below: 
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155- Ibid 
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156- Ibid 
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Ibitihaj Ibrahim Bashir 


Shama Shaykh al-Sammani 1982- 


Shama Shaykh al-Sammani b. Shaykh al-Bakri b. Shaykh al-Sammani 
wad al-Bashir is her full name. She is the great-granddaughter of 
Shaykh Ahmad al-Tayyib al-Bashir, who established the Sammaniyya 
Suft order in Africa and Sudan. She was born in 1982 in Omidan, 
a village west of Sennar. She attended Omidan Primary School 
and Dinder Secondary School for her intermediate and secondary 
studies. She joined Omdurman Islamic University. Her experience 
composing poems began in 1997. She has written numerous poems 
glorifying the prophet as well as the Sufis particularly her Sammani 
fathers. She wrote poems in praise of her father Shaykh al-Sammani 
Shaykh al-Bakri and her grandpa Shaykh al-Sammani Shaykh al- 
Bashir [Abu-Anaseem]. 
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Zamzam Zakaria Guma 1986- 

She was born in Kosti city, White Nile State on 31/8/1986. She was 
initiated into the Qadiriyya Mikashfiyya Sufi order under Shaykh 
Abdallah Taj Adin, the student of the grand wali Shaykh Abdallah 
wad al-Ajooz, the well-reputed student of the founder of the Qadiri 
Mikashfi tradition in Sudan the Gnostic Shaykh Abd al-Bagqi al- 
Mikashfi. 

Zamzam is a lawyer by profession, with an office in Kosti city. She 
started composing poetry in 2013, and she has a poetic madih 
diwan entitled: (Nasaim al-Sahar wa Rawai al-Attar fi Madh al-Nabi 
al-Mukhtar), in addition to another diwan of qasid (Kass al-Sharb fi 
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Tasnim Kabashi Mustafa 1992 

She was born in 1992 in Wad-Rawa, a city in Gezira State’s western 
region. a grandmother of four. Under Shaykh Yusuf b. Shaykh 
Muhammad b. Shaykh Abdr-Rahim Wad-Yunis, she initaited in 
the Qadiri-Araki Sufi tradition. In 2015, she began writing Madih 
poems. The following odes have been chosen from among her many 
poems: 
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She wrote the following ode in praise of the Sufi men: 
Js) aoe Goes Spel lanai Gooner 
Spell a4 pgs Spey elinall Jal 
Sb Ig» Gare DI Ip LL! aye 
SL 3 byes Sipe pa Sp 


rallye SN ayes idl jes gyene 
ewe pal tl) Cada gall fo 


gu ws gene cls Jig gerne 
cli) eg@——aall po pL IgedLLI po 


2 atl Gee ale pee Gpene 
a ae. ieee 


Jel Sis gp me ules fol gene 
eg LF pel Le reel Spee be 


Eyed) jal gene dell 1go,31 gene 
AU 41) ~¢—_— did} Slee bo 


GL gl Game GLa! SoS) ayene 
P39) ole Bh ples 


wakes tagdy Spal pode dail Gyere 
rolls ak aN 5 Bl par JEU qyined 


149 


Tasnim Kabashi Mustafa 
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Chapter five 


Sudanese Sufi Praise-singers- An Anthology 


The art of madih in Sudan 

In Sudanese culture, praise singers hold a prominent position. The 
Sudanese scholar Abd Allah al-Shaykh al-Bashir (d.1994), viewed 
that the spread of Islam in the Sudan and in Africa, was achieved 
through the Sifis’ efforts, fuqaha, huffadh, and madihun. And via 
peaceful ways, it has succeeded in enlightening the natives’ minds 
and bringing them into the fold of Islam. And subsequently came to 
bring about a profound shift in their lives, preparing them to form 
the core of the nation’s first Islamic state. Not through the use of 
force or other coercive methods, but rather by confidence, faith, 
and sincerity, these four groups have propagated Islam throughout 
Africa’s one million square miles. They were successful in bringing 
about fundamental shifts in people’s behavior, replacing discord 
with agreement and carelessness with remembrance of God, 
which resulted in the establishment of an Islamic State of Sinnr 
and encouraged Islamic thinkers and students to make valuable 
contributions to the field of Islamic studies’”. 


The Sudanese prophetic eulogists played a significant part in the 
dissemination of the fragrant sirrah of the seal of messengers and 
prophets our master Muhammad, and they continue to do so. 
The role performed by the eulogists who travel the country reciting 
Islamic poetry on both a classical and popular level has had a 
significant and extraordinary impact in every region they have 
visited. Additionally, the variety of poetic sources that the eulogists 
drew from, both within and outside of the nation, have enhanced 
the cultural diversity and the quality of the country’s widely shared 
ideas*°®, 

157- Najat Mohmoud Siddiq. The Remembrance of God, Sudanow volume x v 111 No 
8, August 1994, P:8, 9. 

158- Muhy Din Salih. Aladab alSifi wa athruhu fi Adawa alislamiyya namuzj min 
alsudan alrabi alafriqi. International African University, paper presented on Islam in 
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May Allah bless the scholar Ustaz Abdallah Shaykh al-Bashir, the 
Shaykh of the Sudanese Madih’spoets who brought attention to the 
role played by the Madi’s Shuyukh. You can find him in his lengthy 
epic, which he called “the Masid’s epic,” when he said about the 
eulogist and his dawah’s role:’S Shuyukh’s description of the job of 
the eulogist and his dawah can be found in his lengthy epic, which 
he entitled ‘the Masid’s epic, where he wrote: 

The teacher of the nation has gained the greatest status 

The one who prepares the art [Madih] for the poor’*? 


Throughout the prophetic and Sufi Madih history in Sudan, a 
number of eulogies for the Madih arts emerged from various 
schools. The most well-known of those eulogies, whose works have 
been preserved and passed down through many eras, starting with 
cassettes and ending with digital tools’®. 


Female -praise singers and social networking 


The Sudanese Sifi orders are able to survive in the current period 
and spread their spiritual message throughout the world because 
to their adaptation and adoption of modern communication 
technology. 

However, these orders have made use of social-networking websites 
such as Facebook, Whatsup etc’. 

However Sudanese Sifism has tried to adjust to these new global 
circumstances. A number of Sudanese female praise-singers are 
taking on a leading and innovative role in the internet. Fortunately, 
these praise-singers are now finding a voice on the internet. So, the 
phenomenon of the professional female- praise singers has largely 
been increased. 

This phenomenon which in a conservative society was not strange 


Africa, 2006, p 265. 

159- Abdulgalil. Salih. Sufism in Sudan historical Study 1504 - 2021: Prophetic 
Madih inSudan - An Anthology . 
https://www.amazon.com/%E1%B9%A2%C5%ABf%C4%ABsm-Sudan-historical- 
Study-1504/dp/B09GZ988XK 

160- Ibid. p:313. 

161- Abdulgalil. Salih. Sifism in Sudan Historical Study 2021- 

1504: Doctrine, Rituals & Practices. https://www.amazon. 
com/%E1%BI%WAZ%C5%ABL%C4%ABsm-Sudan-Historical-Study-2021/dp/ 
BOSHZMW42L 
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to Sufi community, for this type of art has been found on the 
individual level. Almost at every Sudanese Sufi masid there was at 
least a woman praise-singer. And it could be possibly emphasized 
that such women were excelled in performing this ancient art of 
madih, for the sake of madih. 

The society in which Sufism prevailed in Sudan was male- 
dominated. The female gender did not realize their proper status; 
hence the Stfis expressed their feelings and emotions from a 
female perspective. Moreover, the female was considered a source 
of intense sentiment. So the female perspective was more suitable 
to express the sentiments of longing, and yearning for the beloved. 
There has been no discretion of gender as far as Sufi singing is 
concerned. Sufi singing can be traced back to the emergence of Sufi 
sm and Masid in the country. 

Sudanese females have presented themselves openly as eulogists, 
despite prevalent and longstanding assumptions that such positions 
are reserved for men. 

Below are just samples of the present Sudanese female eulogists 
that practice madih in the Sudanese setting. 


Sayeda Saeed and Safiya Othman 


Sayeda Saeed and Safiya Othman form a unique madih duet in the 
Sudanese prophetic and Sufi praise-singing. In addition to Madih 
performance they also are talented poetess. In their interview with 
al-Suroog TV show ‘al-Mudhishoon’, Sayeda stated that their earlier 
experience with Madih started during their study of the Qur’an 
and Dalail al-Khairat sessions. They used from now and then visit 
the masid of Shaykh Abdur-Rahim al-Rukini at al-Kalaka superb in 
Khartoum’. 

Safiya Othman mentioned that she began performing Madih at the 
age of nineteen at Kadabas near the west of Berber city. She said 
that her partner Sayeda started the performance of Madih in 2005. 
She said they started doing the Madih while reading from a paper, 
but a few months later they come to it out of their memory. They 
said they have begun by performing Shaykh al-Burai [1923-2005], 
as well as Shaykh al-Tayyib of Kadabas. The first qasida that we 
performed was ‘sakin madinat al-khair’ of Shaykh al-Burai. Below 
are the words of the qasida: 


162- https://www.youtube.com/watch?v=-QmPWV4Uz-I 


153 


pe pe Sls ad og UI I a) SLL 
sree) 3h —4le rarer ab 
praca oiy abl ayers 
pont Spiny cold poll 2G 
pr log SY alls 
rely edge tldp—y gfe 
phobic wT Ny egleail 
pias Some gee cb plalle$ ardyey 
pb yet gs WlobWe 
Sypee Le ee ll Sy ag gS 


A few months later and with the passing of time we began 
composing our own qasid and poems. Sayeda said the first poem 
that she composed is named:’al-Liyla wa jeed liya’, in which I sing’: 
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I kept writing poems because I was so passionate, longing, and 
yearning for the prophet and his visitation. However, I wrote the 
poem “al-Quba al-Biluh Baraqa” in response to this issue. When 
I read my poem “Bi al-Sab’a al-Mathani Hajjah wa Umrah Tani,” 
people responded favorably, some of them being surprised by my 
use of the phrase “Umrah tani.” As a result, one of my sisters in 
Allah, Fawziya al-Tahir, called me and said, “Your passport is ready, 
for we are setting you up for Umrah,” and it actually occurred. When 
I arrived at the Haram al-Sharif in the prophet’s city, I was able 
to verify what I had described in my poem about the impressive 
structures. The poem’s words are listed below:'% 
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Safiya Othman also writes poems and tells strange and entertaining 
tales. The poem “Tal al-Shoog Shadid” is one that I constantly recite 
when | enter and exit my home. The song gained popularity among 
the populace, and one day when my relative Abdur-Rahman Ahmad 
al-Ushari called to ask if I was prepared for the hajj, | answered 


“ves.” After I completed the hajj, everything I had written about in 
the poem came true. The poem’s words are as follows: 


164- Ibid 
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The duet of madih Saiyyda & Safiyya 


Hamida and Rasha 


Rasha Daf Allah and Hamida Abd al-Majeed are two well-known 
praise singers. Hamida, who resides in Omdurman, was born 
in 1977. She began practicing madih in 2018 and belongs to the 
Arakiyun Qadiri f order of murids. Rasha Daf Allah, who resides in 


165-Ibid 
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Omdurman-Ombada, was born in 1980. Earlier than twelve years 
ago, at the prophet’s blessing sessions, she began practicing madih. 


Fayha Muhammad Ali 


The eulogist Fayha Muhammad Ali recently became one of the 
most well-known Sudanese female praise singers who performed 
praise-singing or madih through several Sudanese channels and 
social media platforms, mostly YouTube. According to her life 
story, she was born in the White Nile State region of Umjar, where 
she also received her elementary education. She completed her 
secondary school in al-Elafoun before arriving at Sudan University 
for Science and Technology, where she studied information and 
general relations. In an interview with a local newspaper, she 
stated that she began practicing the art of madih when she was 
a young child, most notably during the morning parade activity 
when she was in elementary school. She added: “In the past, the 
art of praise-singing was restricted to elderly women, and as a 
young lady, I worked to break the barrier of the men’s monopoly, 
and at the same time changing the prevalent understanding that 
the prophetic madih is confined only or solely to men.” She stated: 
“I entered the world of madih to prove that the Sudanese woman 
has the capabilities and success'®. 

I initially encountered resistance from some family members, 
namely my brothers, but as time went on, they came to understand 


166- Al-Madiha Fayha Muhammad Ali. Ana Awal Madiha Sudania Wana Anafis Nafsi 
bi Nafsi. Published in al-Aharm Newspaper on 20-3-2011. https://www.sudaress.com/ 
alrakoba/17981 
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the situation, and I was able to continue with my father’s support. 
In 2001, I made my television debut as a eulogist on a Sudanese 
channel. I received permission to perform the art of madih from 
the Sudanese Literary and Artistic Works as the first female 
Sudanese practitioner. Awlad Haj al-Mahi, Awlad al-Burai, Awlad 
Abu-Sharia, Abu-Salah, and Wad-Atiweem are some of my favorite 
Sudanese eulogists. 

Fayhaas a talented and skilful eulogist has performed so numerous 
praise-singings for instance (Taha al-Rasool al-Mustafa], [Dameen 
al-Ummah], [Dair Akhbar al-Rasool], [Surai al-Lilil], [al-Qamar], 
[Munai Ana], [Asalah wa Asslam], and [Mushtail al-Qaram]. In 
addition to these songs, she also sings the poems of the Ansar of 
Imam al-Mahadi, for she belonged to the Ansar Movement!*”. 
Fayha claimed that Imam al-Saddiq al-Mahdi had provided 
her encouragement and support during her journey with the 
prophetic madih. In addition, he had adopted her skill, where he 
would choose portions of the poems for her to perform.'®. 


ww 


The eulogist Fayha Muhammad Ali 
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Chapter Six 


Sufi Takiyyas in Sudan 


The term is pronounced and written as takaya in Sudanese Arabic, 
with the singular form being takiyya. 

Except for the African continent, the meaning and purpose of the 
takiyya are different in the Sudan from those of the other Islamic 
countries. The term “takiyya” in Sudan simply refers to where food 
and drink are made and prepared. 

Khalifa Muhammad al-Hasan Abu-Qroon [d. 2021] provided the 
following definition of the term “takiyya” in the context of Sudan: 
“The takiyya is a place for the preparation of food and drinks for the 
guests in addition to the students, and it is a common term in the 
Sudanese mosques and masids”!®’. 


Thus, the takiyya and the mosque that is added to the guests’ 
homes form the foundation of each and every masid in Sudan. And 
the masid in Sudanese society stands for a place of sanctuary for all 
people, regardless of their many tribes, creeds, ethnicities, or social 
class. A single, cohesive family exists and interacts in its shadow. 
The masid with such a role, however, has overturned the tribe’s 
limited viewpoint. Thus, people are given free access to food and 
drinks. 


Takiyya in the Sudan is the true spirit of the masid, and here the 
tradition runs wherever masid is found, there is the takiyya. In 
the Qur’an the feed and security have been introduced to indicate 
the settlement and the stability of the human self, in the Surah of 
Qurish, verses 3/4 Allah [SWT] says: [let them worship the Lord of 
this “Sacred” House, Who has fed them against hunger and made them 
secure against fear] 


169- Muhammad Abu-Qroon. Al-Tariqha al-Qadiriyya fi Asudan wa Adawah 
il Allah, Khartoum, 2001, p242 
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The roles of women, men, young people, and even children are 
distributed within the takiyya. Men, for instance, are responsible for 
killing the animals used to prepare meals and bringing the wood needed 
to prepare food, tea, and coffee. While the woman’s shoulder was always 
burdened with the bulk and heavy tasks as well as the responsibility of 
preparing food and drinks. 


The Sudanese woman the symbol of takiyya 


The Sudanese Sufi woman has historically served as a representation 
of the Sufi takiyya, specifically with the birth and rise of the Sufi masid 
during the Funj era 1504-1821. So, in every single one of the widely 
dispersed Sufi mosques in the nation, and in every nook and cranny of 
it, the Sufi woman is present and working 24 hours a day, seven days a 
week, preparing meals and drinks with all of her enthusiasm, sincerity, 
and faithfulness. There are women all over the country and in various 
masids who have freely given their time—some of them for their whole 
lives—to the betterment of the masid, and especially the takiyyas. Some 
of the ladies used to work in the takiyya for months, while others did 
so for years, performing a variety of tasks. Other women who volunteer 
to assist within the takiyya include those who are accompanying a sick 
person. As a result, everyone working inside the takiyya makes a lot of 
effort and occasionally stays up late at night in order to serve the masid 
visitors and guests well. 


Masid of Kadabas- Hajah al-Sarah 


161 


The takiyya and religious festivals 


As a witness and throughout a long period of time, the annual 
religious holidays were always when the masid and the takiyya 
were at their busiest and most active. For instance, the prophet 
Muhammad’s mawilid, the night of the 27th of Rajab, the 15th night 
of Shaban, the night of the 27th of Ramadan, the two eids (the third 
day of Ramadan eid and the third day of sacrificial eid), in addition 
to a number of Shaykhs hawliyya anniversaries. The takiyya fire 
was a constant during these times, burning 24 hours a day. 


Picture from al-Zariba of al-Burai masid 


The financing 


The Sufi orders in Sudan rely on their spending on masid and 
takiyya for self-financing, and in this case we can say that the 
source of the masid and takiyya financing the charitable people, 
the wealthy’murids, masid visitors, adding to this the private 
Sufi Shaykhs projects and examples to such projects agricultural 
schemes, trading, etc. 
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Women from masid of al-Sabunabi 
The takiyya and modernity 


Unquestionably, a significant alteration has occurred inside the Sufi 
takayd in the country with the advancement of the circle of life. 
Thank God, though, for the advent of new technological devices and 
tools, particularly those unique of the food and drink patterns, as 
it was in the past and relied heavily on woods as well as charcoals 
as fuel in the preparation and food and drinks were made with the 
exhausting efforts exerted by human man and woman alike. Such 
food and drinking utensils have evolved into one of the distinctive 
qualities of the takiyya in its contemporary form. As a result, power 
and gas have suddenly replaced wood and charcoal, becoming the 
greatest option because they save time and labor. 
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My goal in this book is to focus on a representative 
sample of Sifi women, who were steeped in different 
aspects of the mystical dimensions of Islam in Sudan. 
However, the Sudanese Sufi women’s legacy varied 
according to their roles as mothers or daughters, 
teachers or disciples, or even mystics. And through- 
out the tangible presence of Sufism in the country so 
numerous Sufi woman appeared as scholars, poetess, 
and praise-singers. 

The history of woman education in Sudan is so an- 
cient, and the history pages tell the story of Sudanese 
ladies that had. studied at the schools of the Qur'an 
and they excelled in its memorization and tajwid. Not 
only this while some of them kept on their studies and 
became well versed in religion based on Imam Malik 
Madhab. [school of fiqh], furthermore, Arabic lan- 
guage sciences, Tajwid and Hadith [prophetic say- 
ings]. This was during the Funj Kingdom's reign 
during the 16th-century A.C. According to Babiker 
Badri the first Sudanese woman that had received 
education was Fatima bit Jabir. 

However, these women did not confine to receiving 
knowledge only but they stood for the establishment 
of schools for the education of the younger kids, fol- 
lowing the method of mixing the two younger of both 
girls and boys . 

The early Sudanese Safi women have taken the lead 
and the pioneering role in laying down the corner- 
stones to girls' education in the country. 
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